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Translator's Introduction

This is a complete translation of the Maha-Vibhanga from the Vinaya-Pitaka from the Pali
Canon, primarily using the Myanmar Sixth Council edition of the Tipitaka. The Pali Canon
is the oldest and most complete record of the Buddha's words, and is the primary religious
text of Theravada Buddhism. The Vinaya-Pitaka is the segment of the Pali Canon which
describes the guidelines that the Buddha laid down for Buddhist monastics; the Maha-
Vibhanga is the section of the Vinaya-Pitaka which covers in detail each of the primary
227 rules for Buddhist monks. This set of 227 rules is called the “Bhikkhu-Patimokkha,”
and forms the framework of an orthodox monk's conduct.

The intent of this translation is to be as close as possible to the original text. In keeping
with that intent, this translation has been performed without recourse to the
“Commentary”! or to any similar post-canonical work. Similarly, the translator has
attempted to avoid inserting his own opinions, leaving it to the readers to discern the
Buddha's intent. This translation has also attempted to preserve the format and structure
of the original text's technical descriptions. Some alteration of sentence structure is
inevitable, due to the inherent differences between English grammar and Pali grammar;
however, the translator has attempted to minimize this as much as possible.

Documents used in the preparation of this translation include:

-The Pali-English Dictionary (PED) by Rhys-Davies and Stede. This has been the standard
Pali-English dictionary for nearly a century, and was the dictionary most predominantly
used in this translation. However, due to the PED's occasional inaccuracies, the translator
has sometimes used word-definitions that vary significantly from the PED's definitions,
instead relying on context and etymology to determine the meaning most suitable to a
particular passage.

-A Dictionary of Pali (DOP) by Margaret Cone. A heavily revised and thoroughly updated
dictionary intended to replace the PED. This was the translator's preferred dictionary.
However, as at the time this translation was written only the first half of the DOP had
been published and the translator did not always have access to it, the DOP has had
substantially less impact on this work than the PED.

-Concise Pali Dictionary (CPD) by Buddhadatta Mahathera. A short dictionary with
relatively few words, and somewhat inaccurate definitions that draw heavily on the
Commentary. This was the translator's dictionary of last resort and received minimal
usage.

-The Book of Discipline (BD) by I.B. Horner. The most recent previous translation of the

1

A document - or, rather, set of documents - prepared by a monk named Buddhaghosa, approximately one
thousand years after the Buddha's death. These documents claim to convey the “real” meaning of the
Canon; however, due to reasons of both history and content, this claim is questionable at best.



Vinaya-Pitaka. While very valuable, it has become outdated in terms of both technical
accuracy and linguistic usage. Nonetheless, the translator occasionally consulted it to
obtain outside perspectives on difficult passages.

-A Translation and Analysis of the Bhikkhu Patimokkha (ABP) by Bhikkhu Nanatusita. A
word-by-word translation of the Patimokkha rules for Bhikkhus, currently available only in
electronic form. This document carefully analyzes each Pali word in the main statement
of each rule, and was very useful in clarifying many of the rules.

-The Buddhist Monastic Code (BMC) by Thanissaro Bhikkhu. A compilation of information
from the Vinaya-Pitaka, Buddhaghosa's Commentary, and from subsequent documents, as
well as Thanissaro Bhikkhu's personal viewpoints on how to apply the monastic rules in
everyday life. This document provides many aids to understanding the rules and learning
how to apply them in modern contexts. However, it is not a translation of the Vinaya-
Pitaka, and as such it leaves out a large quantity of content from the Vinaya-Pitaka. Its
primary use in this translation was to provide a “second opinion” on difficult passages and
technical terms.
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Parajika
At Veranja

On this occasion the Buddha, the Blessed One, was dwelling at Veranja, at the root of
Naleru's Nimba-tree, accompanied by a large Sangha of [about] five hundred monks.? A
brahmin from Veranja heard, “It seems the contemplative Gotama the Sakyan-son, who
went forth from the Sakyan clan, is dwelling at Veraija, at the root of Naleru's Nimba-
tree, accompanied by a large Sangha of [about] five hundred monks. A good reputation
has been circulated about Sir Gotama: 'That Blessed One is an arahant, fully awakened,
perfect in knowledge and behavior, sublime, a knower of the worlds, an unsurpassed
trainer of trainable people, teacher of angels and humans, a Buddha, a Blessed One.
Having realized it with his own higher knowledge, he makes known this world with its
angels, deceivers, and divinities; this generation with its contemplatives and brahmins, its
deities and humans. He teaches a Dhamma that is good in the beginning, good in the
middle, and good in its conclusion, with its meaning and phrasing. He reveals a
thoroughly complete and utterly pure Holy Life. It is good to see Arahants of that sort.”

Then the brahmin from Veranja approached the Blessed One; after approaching, he
exchanged friendly greetings with the Blessed One; having engaged in mutually pleasing
and cordial conversation, he sat to one side. When he was seated to one side, the brahmin
from Veranja said to the Blessed One, “Sir Gotama, this was heard by me: 'The
contemplative Gotama does not pay respects to, rise up for, or offer a seat to brahmins
who are decrepit, old, elderly, time-worn, and aged. Sir Gotama, is that how it is?
Because, [if] Sir Gotama does not pay respects to, rise up for, or offer a seat to brahmins
who are decrepit, old, elderly, time-worn, and aged, that is not perfect?.”

“Brahmin, in this world with its angels, deceivers, and divinities; this generation with its
contemplatives and brahmins, its deities and humans; I do not see anyone who I might pay
respects to, rise up for, or offer a seat to. Because, Brahmin, if a Tathagata* paid respects
to, rose up for, or offered a seat to someone, their head would explode®.”

“Sir Gotama is tasteless.”
“Brahmin, there is a way by which one might rightly say 'Sir Gotama is tasteless.'

Brahmin, there is taste for sights, taste for sounds, taste for fragrances, taste for flavors,
[and] taste for tactile sensations. Those [tastes] have been abandoned by the Tathagata;

2 The frequency of the number “five hundred” in the Pali canon suggests that it was used to indicate a
large number in the vicinity of several hundred, rather than precisely 500.

3 Sampanna. This may be a reference to the Buddha's reputation as “vijja-carana-sampanna” (perfect in
knowledge and conduct).

* There are many ways to derive a literal meaning of this epithet of the Buddha. Some of the more useful
translations are “one who has reached the truth” and “one who has realized the way things are,” both
from tatha + agata.

> Vipateyya. Lit. “fall apart” or “break apart.”
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[their] roots have been cut up, they have been made like an uprooted palm tree®, they
have been rendered non-existent; they are incapable of rising again. Brahmin, this is the
way by which one might rightly say 'Sir Gotama is tasteless.' But that is not what you
meant when you said it.”

“Sir Gotama lacks enjoyment’.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama lacks enjoyment."'
Brahmin, there is enjoyment of sights, enjoyment of sounds, enjoyment of fragrances,
enjoyment of flavors, [and] enjoyment of tactile sensations. Those [enjoyments] have been
abandoned by the Tathagata; [their] roots have been cut up, they have been made like an
uprooted palm tree?, they have been rendered non-existent; they are incapable of rising
again. Brahmin, this is the way by which one might rightly say 'Sir Gotama is tasteless.'
But that is not what you meant when you said it.”

“Sir Gotama is a teacher of non-doing®.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama is a teacher of non-
doing.' Brahmin, I teach the non-doing of physical misconduct, verbal misconduct, and
mental misconduct. I teach the non-doing of many kinds of harmful, unskillful
[mind]states'®. Brahmin, this is the way by which one might rightly say 'Sir Gotama is a
teacher of non-action.' But that is not what you meant when you said it.”

“Sir Gotama is a teacher of annihilation!*.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama is a teacher of
annihilation." Brahmin, I teach the annihilation of lust, hatred, and delusion. I teach the
annihilation of many kinds of harmful, unskillful [mind]states. Brahmin, this is the way by
which one might rightly say 'Sir Gotama is a teacher of annihilation.’ But that is not what
you meant when you said it.”

“Sir Gotama is an abstainer!?.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama teaches non-action.'
Brahmin, I abstain from'? physical misconduct, verbal misconduct, and mental

Talavatthukata. Probably tala + avatthu + kata, lit. “made into a groundless palm-tree.”

Nibbhoga. This can also mean “lacks wealth.”

Talavatthukata. Probably tala + avatthu + kata, lit. “made into a groundless palm-tree.”

Akiriyavada. The belief that there is no such thing as cause and effect, and that therefore it doesn't

matter what one does or does not do. This was one of the philosophic/religious standpoints common in

the time of the Buddha. Its opposite was the belief in kamma-vipaka - that every action (kamma) has a

result (vipaka); this is often abbreviated simply as kamma (Skt. karma).

Papaka akusala dhamma.

' Ucchedavada. The belief that there is no life after death.

12 Jegucchi. Lit. “loather” or “one who is disgusted.” This refers to a person who abstains from or avoids
certain things as a religious observance.

3 Jigucchati. A more literal translation could be “loathe” or “detest.” However, this carries a connotation

of aversion that would not apply to an enlightened being, as an enlightened being by definition is free of

© o 9 o
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misconduct. I abstain from many kinds of harmful, unskillful [mind]states. Brahmin, this
is the way by which one might rightly say 'Sir Gotama is an abstainer.' But that is not
what you meant when you said it.”

“Sir Gotama is a teacher of removal'*.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama is a teacher of
removal.' Brahmin, I teach the Dhamma for the removal of lust, hatred, and delusion. I
teach the Dhamma for the removal of many kinds of harmful, unskillful [mind]states.
Brahmin, this is the way by which one might rightly say 'Sir Gotama is a teacher of
removal." But that is not what you meant when you said it.”

“Sir Gotama is an ascetic®®.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama is an ascetic.'
Brahmin, I speak about harmful, unskillful [mind]states as things to be burned up, [as well
as] physical misconduct, verbal misconduct, and mental misconduct. Brahmin, when
there is a person for whom the harmful, unskillful [mind]states that are to be burned up
have been abandoned, have had [their] roots cut up, have been made like an uprooted
palm tree, have been rendered non-existent, and are incapable of rising again; that person
I call an 'ascetic.' Brahmin, the Tathagata is a person for whom the harmful, unskillful
[mind]states that are to be burned up have had [their] roots cut up, have been made like
an uprooted palm tree, have been rendered non-existent, and are incapable of rising
again. Brahmin, this is the way by which one might rightly say 'Sir Gotama is an ascetic.'
But that is not what you meant when you said it.”

“Sir Gotama is a coward'®.”

“Brahmin, there is a way by which one might rightly say 'Sir Gotama is a coward."
Brahmin, when there is a person for whom the production of renewed existence in a
womb has been abandoned, has had [its] roots cut up, has been made like an uprooted
palm tree, has been rendered non-existent, and is incapable of rising again; that person I
call a 'coward." Brahmin, the Tathagata is a person for whom the production of renewed
existence in a womb has been abandoned, has had [its] roots cut up, has been made like
an uprooted palm tree, has been rendered non-existent, and is incapable of rising again.
Brahmin, this is the way by which one might rightly say 'Sir Gotama is a coward.' But that
is not what you meant when you said it.

“Brahmin, it just like when a hen has eight or ten or twelve eggs, and those [eggs] are
properly sat on, incubated, and nurtured by that hen. Now, the chick which is the first of

aversion.

Venayika. This is nearly synonymous with ucchedavada, above.

Tapassi. Lit. “burner.” That is, one who tries to “burn up” defilement by means of ascetic practices.

16 Apagabbha. The brahmin probably means a + pagabbha, “not bold.” Below the Buddha appears to
mean a + pa + gabbha, “not [going] to a womb.” This wordplay is nearly impossible to recreate in
English.

14
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those to safely emerge after piercing the shell of its egg with the tips of its claws or with
its beak: is that one to be spoken of as the eldest or the youngest?”

“Sir Gotama, it is to be spoken of as the eldest, for it is the eldest of them.”

“In the same way, Brahmin, in this generation that is enveloped in ignorance like a being
in an egg, I alone have pierced the shell of ignorance and awakened to unsurpassed,
complete enlightenment. Brahmin, I am the eldest, the best of the world.

“For me, Brahmin, energy was aroused and unfailing; mindfulness was established and
unforgotten; the body was tranquil and unagitated; the mind was concentrated and single-
pointed. Brahmin, being apart from sensuality, apart from unskillful [mind]states, I
reached the first jhana'’, which has directed thought, [inner] examination, and rapturous
pleasure born of seclusion; and I remained there. When directed thought and [inner]
examination were allayed, inner calm [was established], and there was unity of mind, I
reached the second jhana, which is free of directed thought, free of [inner] examination,
and has rapturous pleasure born of concentration; and I remained there. When rapture
dissipated, I remained equanimous, mindful, and aware, while experiencing pleasure with
the body; I reached the third jhana - which the noble ones describe as 'Equanimous and
mindful, one dwells in pleasure' - and remained there. When pleasure was abandoned,
pain was abandoned, and both elation and depression had disappeared, I reached the
fourth jhana, which is equanimous, mindful purity with neither pain nor pleasure; and I
remained there.

“When the mind was concentrated in this way - completely pure, cleansed, flawless, free
from defilement'®, soft, malleable, stable, and imperturbable - I directed the mind to the
recollection of past lives. I recalled many past lives - that is, one birth, two births, three..
four... five... ten... twenty... thirty... forty... fifty... a hundred... a thousand... a hundred
thousand births, many eons of contraction'®, many eons of expansion, many eons of
contraction and expansion - [knowing] 'There [my] name was this, [my] clan was this,
[my] appearance was this, [my] food was this, [my] experience of pleasure and pain was
this, the end of [my] life was this; when I passed away® I re-arose over there. There [my]
name was this, [my] clan was this, [my] appearance was this, [my] food was this, [my]
experience of pleasure and pain was this, the end of [my] life was this; when I passed
away I re-arose here." Thus I recalled many past lives with all their details and
characteristics. Brahmin, this was the first knowledge, attained by me in the first part of
the night. Ignorance was destroyed, knowledge arose; darkness was destroyed, light
arose - as it is for one who dwells heedful, ardent, and resolute. Brahmin, this was my
first piercing of the chick's shell.

17
18
19

Lit. “meditating.” A state of deep concentration.

Upakkilesa.

In Buddhist cosmology the universe is described as continual cycling through expansion and collapse,
similar to the current theories of “Big Bang” and “Big Crunch.”

2 Tato cuto. Lit. “fell from there.”
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“When the mind was concentrated in this way - completely pure, cleansed, flawless, free
from defilement, soft, malleable, stable, and imperturbable - I directed the mind towards
knowing the passing away and re-arising of beings. With the divine eye purified beyond
[normal] human ability, I saw beings passing away and being reborn - abject and superb,
beautiful and ugly. I understood how beings go according to their actions to good
destinations and bad destinations: 'These honorable beings engaged in?! physical
misconduct, verbal misconduct, and mental misconduct; they reviled the noble ones; they
held wrong view; they undertook actions based on wrong view; when they were separated
from the body after death, they re-arose in a wayward state, a bad destination, downfall -
in hell. However, those honorable beings engaged in good physical conduct, good verbal
conduct, and good mental conduct; they did not revile the noble ones; they held right
view; they undertook actions based on right view; when they were separated from the
body after death, they re-arose in a destination - in a heaven-world." Thus with the divine
eye purified beyond [normal] human ability, I saw beings passing away and being reborn -
abject and superb, beautiful and ugly. I understood how beings go according to their
actions to good destinations and bad destinations. Brahmin, this was the second
knowledge, attained by me in the middle part of the night. Ignorance was destroyed,
knowledge arose; darkness was destroyed, light arose - as it is for one who dwells
heedful, ardent, and resolute. Brahmin, this was my second piercing of the chick's shell.

“When the mind was concentrated in this way - completely pure, cleansed, flawless, free
from defilement, soft, malleable, stable, and imperturbable - I directed the mind towards
knowing the destruction of the taints?. I directly knew as it had come to be, 'This is
suffering.' I directly knew as it had come to be, 'That is the origin of suffering.' I directly
knew as it had come to be, 'That is the cessation of suffering.' I directly knew as it had
come to be, 'That is the practice which leads to the cessation of suffering.' I directly knew
as it had come to be, 'These are the taints.' I directly knew as it had come to be, "That is
the origin of the taints.' I directly knew as it had come to be, 'That is the cessation of the
taints.' I directly knew as it had come to be, 'That is the practice which leads to the
cessation of the taints." Knowing in this way, seeing in this way, my mind was liberated
from the taint of sensuality, from the taint of [personal] existence, and from the taint of
ignorance. In liberation, there was the knowledge, 'Liberated.' I directly knew, 'Birth has
been destroyed, the Holy Life has been lived, what was to be done has been done, there
will not be another [life] here." Brahmin, this was the third knowledge, attained by me in
the last part of the night. Ignorance was destroyed, knowledge arose; darkness was
destroyed, light arose - as it is for one who dwells heedful, ardent, and resolute. Brahmin,
this was my third piercing of the chick's shell.”

When this was said, the brahmin from Veranja said to the Blessed One, “Sir Gotama is the
eldest, Sir Gotama is the best! Magnificent, Sir Gotama! Magnificent, Sir Gotama! Sir
Gotama, it is just like something that was upside down has been set upright, or a
concealed object has been revealed, or a path has been described to one who is confused,

21
22

Samannagata. Lit. “went with.”

Asava. Lit. “flow.” This is translated in many ways - effluent, pollutant, corruption, etc. The Buddha
speaks of four asava - sensuality (kamasava), personal existence (bhavasava), ignorance (avijjasava), and
rigid viewpoints (ditthasava). Often only the first three are mentioned, as the third implies the fourth.
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or an oil-lamp has been carried into the darkness so that those with eyes can see visible
objects - in the same way, the Dhamma has been revealed in many ways by Sir Gotama. I
go for refuge to Sir Gotama, and to the Dhamma, and to the Sangha of monks. Starting
today, may Sir Gotama bear me [in mind] as a lay devotee who has gone for refuge for as
long as I live*. And may Sir Gotama consent to spend the Rains-residence at Veranja,
along with the Sangha of monks.” The Blessed One consented by remaining silent. Then
the brahmin from Veraiija, having understood the Blessed One's consent, rose from his
seat, paid respects to the Blessed One, and, having done was was appropriate, he left.

Furthermore, on this occasion, it was difficult to obtain alms in Veraiija - food was scarce,
crops were diseased and stubby; it was not easy to get by with what could be gathered
[or] with what was provided. Also on this occasion, [some] horse-traders from
Uttarapatha had come to Veraija for the Rains-residence. A small amount of dried grain
was designated for the monks by them at the horse-corrals. [Some] monks, after dressing
the morning and taking their bowl and robe, entered Veranja for alms; when they did got
get any alms, they went for alms at the horse-corrals, brought that small amount of dried
grain to the monastery, crushed it in a mortar, and ate it. Venerable Ananda ground a
portion of the dried grain on a rock and offered it to the Blessed One. The Blessed One
ate it.

The Blessed One heard the sound of mortars. Understanding, Tathagatas ask; and,
understanding, Tathagatas do not ask. Knowing the [right] time, they ask; knowing the
[right] time, they do not ask. Tathagatas ask when it is beneficial, not when it is non-
beneficial. When it is non-beneficial, there is no connection to Tathagatas. Buddhas, the
Blessed Ones, question the monks with [one of] two purposes: [thinking] “We will teach
Dhamma,” or “We will designate training-rule for the disciples.” Then the Blessed One
addressed Venerable Ananda, “Ananda, what is that sound of mortars?” Then Venerable
Ananda reported this matter to the Blessed One. “Excellent, excellent, Ananda! Ananda,
this is a victory by you worthy men. The latest generation will spurn rice, meat, and
porridge.”

Then Venerable Maha-Moggallana approached the Blessed One. After approaching and
paying respects to the Blessed One, he sat to one side. When he was seated to one side,
Venerable Maha-Moggallana said to the Blessed One, “Bhante, presently it is difficult to
obtain alms in Veranja - food is scarce, crops are diseased and stubby; it is not easy to get
by with what can be gathered [or] with what is provided. Bhante, the lower surface of this
great earth is prosperous - it is satisfying, like pure®, sweet honey. It would be good,
Bhante, if I were to invert the earth. The monks will eat mushrooms as [their] food.”
“Moggallana, how will you treat those beings who are dependent on the earth?” “Bhante,
I will make one hand like the great earth. There I will place the beings who are
dependent on the earth. With the [other] hand I will invert the earth.” “Enough,
Moggallana. Don't establish a preference for inverting the earth. Beings might become
deranged.” “Bhante, it would be excellent if the whole Sangha of monks would go to

2 Panupeta. Lit. “[as long as] I have breath” or “[as long as] I breathe.”
24 Anilaka. This word appears nowhere else in the Canon and its meaning is uncertain.
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Uttarakuru® for alms.” “Enough, Moggallana. Don't establish a preference for the whole
Sangha of monks going to Uttarakuru for alms.”

Then this line of thought arise in Venerable Sariputta's mind when he was alone in
solitude: “For which Buddhas, [for which] Blessed Ones did the Holy Life not last a long
time? And for which ones did the Holy Life last a long time?” Then in the evening, when
Venerable Sariputta had emerged from solitude, he approached the Blessed One; after
approaching and paying respects to the Blessed One, he sat to one side. When he was
seated to one side, Venerable Sariputta said to the Blessed One, “Bhante, this line of
thought arose in my mind when I was alone in solitude: 'For which Buddhas... did the Holy
Life last a long time?' Bhante, for which Buddhas... did the Holy Life last a long time?”

“Sariputta, for the Blessed One Vipassi, the Blessed One Sikhi, and the Blessed One
Vessabhu, the Holy Life did not last a long time. Sariputta, for the Blessed One
Kakusandha, the Blessed One Konagamana, and the Blessed One Kassapa, the Holy Life
did last a long time.”

“Bhante, what is the cause, what is the condition because of which the Holy Life did not
last a long time for the Blessed One Vipassi, the Blessed One Sikhi, and the Blessed One
Vessabhu?” “Sariputta, the Blessed One Vipassi, the Blessed One Sikhi, and the Blessed
One Vessabhu were hesitant to teach the Dhamma in detail to their disciples. They taught
few discourses, poems, explanations, stanzas, utterances, quotations, birth-stories,
marvels, and catechisms?®. Training-rules were not designated for their disciples. The
Patimokkha was not recited. When those Buddhas, those Blessed Ones disappeared, and
the disciples who had awakened along with those Buddhas?’ disappeared, the subsequent
disciples of various names, clans, lineages, and families who had gone forth quickly
caused that Holy Life to disappear. Sariputta, it is just like when various flowers are set
down on a surface but are not held together with thread; the wind scatters, disperses, and
separates them. For what reason? Because they are not held together with thread. In
the same way, Sariputta, when those Buddhas, those Blessed Ones disappeared, and the
disciples who had awakened along with those Buddhas disappeared, the subsequent
disciples of various names, clans, lineages, and families who had gone forth quickly
caused that Holy Life to disappear.

“Those Blessed Ones were not hesitant to instruct their disciples after reading their
minds®. In the past, Sariputta, Vessabhi the Blessed One, the Arahant, the fully
enlightened one, was in a certain terrifying jungle grove, instructing and teaching a
Sangha of a thousand monks after reading their minds: 'Think like this, don't think like
that; pay attention to this, don't pay attention to that; abandon this, attain and remain
with that." Then, Sariputta, while they were being instructed and taught in this way by

% Alegendary country, described in the Atanatiya Sutta (DN 32) as a prosperous nation where food is so
plentiful and readily available that no one has to work for it.

%6 Suttam geyyam veyyakaranam gatha udanam itivuttakam jatakam abbhutadhammam vedallam. This is

the system of organizing the Buddha's teachings that was used while he was alive, prior to the later

division into Digha, Majjhima, Samyutta, Anguttara, and Khuddaka Nikaya that is presently used.

Buddhanubuddha. This is a word used for the fully enlightened (arahant) disciples of a Buddha.

8 Cetasa ceto paricca. Lit. “encompassed mind with mind.”
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Vessabhu, the Blessed One, the Arahant, the fully enlightened one, the minds of those
thousand monks were freed from the taints by means of non-clinging. There, Sariputta,
when there is fear of a terrifying jungle grove, if one who is not without lust enters that
jungle grove, their hair will usually stand on end [from fright]. Sariputta, this is the
cause, this is the condition because of which the Holy Life did not last a long time for the
Blessed One Vipassi, the Blessed One Sikhi, and the Blessed One Vessabhu.”

“Bhante, what is the cause, what is the condition because of which the Holy Life did last a
long time for the Blessed One Kakusandha, the Blessed One Konagamana, and the Blessed
One Kassapa?” “Sariputta, the Blessed One Kakusandha, the Blessed One Konagamana,
and the Blessed One Kassapa actively taught the Dhamma in detail to their disciples.
They taught many discourses, poems, explanations, stanzas, utterances, quotations, birth-
stories, marvels, and catechisms. Training-rules were designated for their disciples. The
Patimokkha was recited. When those Buddhas, those Blessed Ones disappeared, and the
disciples who had awakened along with those Buddhas disappeared, the subsequent
disciples of various names, clans, lineages, and families who had gone forth caused that
Holy Life to remain for a long time. Sariputta, it is just like when various flowers are set
down on a surface and are well held together with thread; the wind scatters, disperses,
and separates them. For what reason? Because they are well held together with thread.
In the same way, Sariputta, when those Buddhas, those Blessed Ones disappeared, and
the disciples who had awakened along with those Buddhas disappeared, the subsequent
disciples of various names, clans, lineages, and families who had gone forth caused that
Holy Life to remain for a long time. Sariputta, this is the cause, this is the condition
because of which the Holy Life did last a long time for the Blessed One Kakusandha, the
Blessed One Konagamana, and the Blessed One Kassapa.”

Then Venerable Sariputta rose from his seat, arranged his upper robe over one shoulder,
extended his hands in anjali towards the Blessed One, and said, “This is the time, Blessed
One! This is the time, Sublime One! May the Blessed One designate a training-rule® for
the disciples, may he recite the Patimokkha, so that this Holy Life may last a long time!”
“Wait, Sariputta! Wait, Sariputta! Surely® the Tathagata will know the time for that.
Sariputta, the Teacher does not designate a training-rule for the disciples or recite the
Patimokkha as long as no phenomena caused by taints have manifested here in the
Sangha. And when, Sariputta, phenomena caused by taints manifest here in the Sangha,
then the Teacher designates a training-rule for the disciples and recites the Patimokkha,
for the sake of destroying those very phenomena caused by taints. Sariputta, phenomena
caused by taints do not manifest here in the Sangha as long as the Sangha has not
obtained an abundance of wealth®. Sariputta, when the Sangha has obtained an
abundance of wealth and phenomena caused by taints manifest here in the Sangha, then
the teacher designates a training-rule for the disciples and recites the Patimokkha, for the
sake of destroying those very phenomena caused by taints. Sariputta, phenomena caused

2 Gikkhapada. This is singular in the text, perhaps because the Buddha always established each rule
individually as the occasion arose, rather than create several rules at once.

% Fva. This can also mean “only.” Thus this statement could be translated “Only the Tathagata will know
the time for that.”

31 Labhaggamahatta. Lit. “abundance of acquisitions.”
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by taints do not manifest here in the Sangha as long as the Sangha has not obtained an
abundance of knowledge®?. Sariputta, when the Sangha has obtained an abundance of
knowledge and phenomena caused by taints manifest here in the Sangha, then the
teacher designates a training-rule for the disciples and recites the Patimokkha, for the
sake of destroying those very phenomena caused by taints. But, Sariputta, the Sangha of
monks is untroubled, unimperiled, unstained, pure, established in the essence [of the
teaching]. For, Sariputta, even the least [attained] of these five hundred monks is a
stream-enterer, not subject to downfall, bound® to attain enlightenment.”

Then the Blessed One addressed Venerable Ananda: “Ananda, when Tathagatas have
finished the Rains, it is customary for them to notify** those who invited them [to spend
the Rains] before leaving on a journey in the countryside. Come, Ananda, we will notify
the brahmin from Veraija.” “Yes, Bhante,” Venerable Ananda replied to the Blessed One.
Then the Blessed One, after dressing in the morning and taking his bowl and robe,
approached the dwelling of the brahmin from Veranja, with Venerable Ananda as his
accompanying contemplative®. After approaching, he sat on the designated seat. Then
the brahmin from Verafija approached the Blessed One; after approaching and paying
respects to the Blessed One, he sat to one side. When he was seated to one side, the
Blessed One said to the brahmin from Veraija, “Brahmin, we were invited by you for the
Rains[-retreat]. We notify you that we wish to leave on a journey in the countryside.” “Sir
Gotama, it is true that you were invited by me for the Rains[-retreat]; however, what was
meant to be given has not been given. It is not that we don't have it, and it is not that we
do not want to give. What can be done?* One who lives in a house has many duties and
much to do. Let the honorable Gotama consent to a meal from me tomorrow, along with
the community of monks.” The Blessed One consented by being silent. Then the Blessed
One, after instructing, encouraging, energizing, and gladdening the brahmin from Veraija
with a Dhamma talk, rose from his seat and left. Then at the end of the night, after
preparing excellent consumables and edibles in his own dwelling, the brahmin from
Veranja announced the time [of the meal] to the Blessed One: “Sir Gotama, it is time. The
meal is finished.”

Then the Blessed One, after dressing in the morning and taking his bowl and robe,
approached the dwelling of the brahmin form Veranja; after approaching, he sat on the
designated seat, along with the community of monks. Then the brahmin from Verafja
served and satisfied the community of monks headed by the Blessed One with excellent
consumables and edibles, using his own hands. When the Blessed One had finished his
meal and had washed his bowl and hand, [the brahmin] presented him with three robes,
and presented each monk with a pair of cloths. Then the Blessed One, after instructing,
encouraging, energizing, and gladdening the brahmin from Veranja with a Dhamma talk,
rose from his seat and left. Then the Blessed One, after dwelling at Veranja for as long as
it delighted him, he approached Payaga Crossing without going to Soreyya, Sankassa, [or]

32

Bahusaccamahatta. Lit. “abundance of many truths.”

3 Niyata. Definite, guaranteed, certain, etc.

3 Apaloketi. Lit. “look after.”

% Paccha-samana.

% Kut'ettha labbha. Lit. “What here can be gained?” An idiom used in Pali to indicate a situation that is
beyond one's control.
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Kannakujja*'. After approaching Payaga Crossing, he crossed over the Ganges River and
went to Varanasi. Then the Blessed One, after dwelling at Varanasi for as long as it
delighted him, left on a journey towards Vesali. Eventually he arrived at Vesali. The
Blessed One dwelled there at Vesali, in the Great Grove, at the peaked-roof hall.

37 This is a list of three towns or regions, presumably located between Veraiija and Varanasi. As the text
specifically notes that the Buddha avoided these three towns, it seems likely that they were normal
stopping-points for travelers between Verailja and Varanasi.
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Parajika #1: Sexual Activity

On this occasion there was a village named Kalanda not far from Vesali. Sudinna
Kalandaputta was there, the son of a wealthy merchant. Then Sudinna Kalandaputta,
along with many companions, went to Vesali with something to do. Furthermore, on this
occasion, the Blessed One was seated, surrounded by a large assembly, teaching Dhamma.
Sudinna Kalandaputta saw the Blessed One seated, surrounded by a large assembly,
teaching Dhamma. After seeing this, it occurred to him, “What if I also were to listen to
the Dhamma?” Then Sudinna Kalandaputta approached that assembly; after approaching,
he sat to one side. When he was seated to one side, it occurred to him, “As I understand
the Dhamma taught by the Blessed One, it is not easy for a person living a household life
to engage in the completely perfect and completely pure holy life®. What if, after cutting
off my hair and beard and donning ocher robes, I were to go forth from the household life
to homelessness*?” Then that assembly - instructed, encouraged, energized, and
enthused by the Blessed One's Dhamma talk - after rising from their seats, paying
respects to and venerating the Blessed One, left.

Then Sudinna Kalandaputta, not long after the assembly's departure, approached the
Blessed One; after approaching and paying respects to the Blessed One, he sat to one
side. When he was seated to one side, Sudinna Kalandaputta said to the Blessed One,
“Bhante, as I understand the Dhamma taught by the Blessed One, it is not easy for a
person living a household life to engage in the completely perfect and completely pure
holy life. Bhante, after cutting off my hair and beard and donning ocher robes, I wish to
go forth from the household life to homelessness. May the Blessed One give me the
going-forth.” “Sudinna, have you been permitted by your mother and father to go forth
from the household life to homelessness?” “Bhante, I have not been permitted by my
mother and father to go forth from the household life to homelessness.” “Sudinna, Truth-
Attainers*’ do not give the going-forth to a son who is not permitted by his mother and
father.” “Bhante, I will make it so that my mother and father will permit me to go forth
from the household life to homelessness.”

Then Sudinna Kalandaputta, after finishing what he had to do in Vesali, approached
Kalanda Village and his mother and father. After approaching, he said to them, “Mom,
Dad, as I understand the Dhamma taught by the Blessed One, it is not easy for a person
living a household life to engage in the completely perfect and completely pure holy life.
After cutting off my hair and beard and donning ocher robes, I wish to go forth from the
household life to homelessness. Permit me to go forth from the household life to
homelessness.” When this was said, Sudinna Kalandaputta's mother and father said to
him, “Son Sudinna, you are our only child, beloved, pleasant, established in happiness,
enveloped by happiness. Son Sudinna, you do not know any suffering. Even in the event
of your death we would part from you unwillingly. Why would we permit one who is still
living to go forth from the household life to homelessness?” A second time... A third time

% Brahmacariya.
3 Anagariya.
%0 Tathagata.
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as well, Sudinna Kalandaputta said to his mother and father, “Mom, Dad... Permit me to go
forth from the household life to homelessness.” A third time as well, Sudinna
Kalandaputta's mother and father said to him, “Son Sudinna... Why would be permit one
who is still living to go forth from the household life to homelessness?”

Then it occurred to Sudinna Kalandaputta, “My mother and father do not permit me to go
forth from the household life to homelessness.” He laid down right there on the bare
ground, [saying] “Right here will be my death, or the going-forth.” Then Sudinna
Kalandaputta did not eat a meal. He did not eat [for] two meals... three meals... four...
five... six... seven meals.

Then Sudinna Kalandaputta's mother and father said to him, “Son Sudinna... Why would
be permit one who is still living to go forth from the household life to homelessness? Get
up, son Sudinna, eat and drink and amuse yourself; while eating, drinking, amusing
yourself, and enjoying sensuality, you may find higher satisfaction [by] making merit. We
do not permit the going-forth from the household life to homelessness.” When this was
said, Sudinna Kalandaputta was silent. A second time... A third time as well, Sudinna
Kalandaputta's mother and father said to him, “Son Sudinna... We do not permit the
going-forth from the household life to homelessness.” A third time as well, Sudinna
Kalandaputta was silent.

Then Sudinna Kalandaputta's friends approached Sudinna Kalandaputta; after
approaching him, they said, “Dear Sudinna, you are your mother and father's only child -
beloved, pleasant, established in happiness, enveloped by happiness. Dear Sudinna, you
do not know any suffering. Even in the event of your death your mother and father would
part from you unwillingly. Why would they permit one who is still living to go forth from
the household life to homelessness? Get up, dear Sudinna, eat and drink and amuse
yourself; while eating, drinking, amusing yourself, and enjoying sensuality, you may find
higher satisfaction [by] making merit. Your mother and father do not permit the going-
forth from the household life to homelessness.” When this was said, Sudinna
Kalandaputta was silent. A second time... A third time as well, Sudinna Kalandaputta's
friends said to him, “Dear Sudinna... Your mother and father do not permit the going-
forth from the household life to homelessness.” A third time as well, Sudinna
Kalandaputta was silent.

Then Sudinna Kalandaputta's friends approached his mother and father; after
approaching, they said, “[Sudinna's] Mom, Dad. This Sudinna laid down on the bare
ground, [saying] 'Right here will be my death, or the going-forth.' If you do not permit
Sudinna to go forth from the household life to homelessness, right there his death will
come. However, if you will permit Sudinna to go forth from the household life to
homelessness, you will [still] see him as a renunciate. If Sudinna does not find higher
satisfaction with the going-forth from the household life to homelessness, what other
destination will there be for him? He will come right back here. Permit Sudinna to go
forth from the household life to homelessness.” “Dears, we permit Sudinna to go forth
from the household life to homelessness.” Then Sudinna Kalandaputta's friends
approached him; after approaching, they said to him, “Get up, dear Sudinna, you have
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been permitted by your mother and father to go forth from the household life to
homelessness.”

Then it occurred to Sudinna Kalandaputta, “Apparently I have been permitted by my
mother and father to go forth from the household life to homelessness!” Excited, exultant,
rubbing his limbs with his hands, he stood up. Then Sudinna Kalandaputta, after
gathering strength for a few days, approached the Blessed One; after approaching and
paying respects to the Blessed One, he sat to one side. When he was seated to one side,
Sudinna Kalandaputta said to the Blessed One, “Bhante, I have been permitted by my
mother and father to go forth from the household life to homelessness. May the Blessed
One give me the going-forth.” Sudinna Kalandaputta gained the going-forth in the
presence of the Blessed One, as well as full ordination. And furthermore, not long after
his ordination, Venerable Sudinna undertook a set of ascetic practices; he was a forest-
dweller, committed to going for alms, a wearer of discarded cloth, and he stopped at every
house during alms-round. He lived near a certain village in Vajj1.

On a [later] occasion, it was difficult to obtain alms in Vajji. Food was scarce, crops were
diseased and stubby*'; it was not easy to get by with what could be gathered [or] with
what was provided. Then it occurred to Venerable Sudinna, “Now it is difficult to obtain
alms in Vajji. Food is scarce, crops are diseased and stubby; it is not easy to get by on
what can be gathered [or] with what is provided. Many are my relatives in Vesali; they
are rich and wealthy, they have a lot of property, abundant supplies of gold and silver,
abundant possessions and provisions, abundant money and grain. What if I were to live
close to my relatives? Because of me, my relatives will give gifts and make merit, the
monks will acquire acquisitions, and I will not be troubled on account of food.” Then
Venerable Sudinna, after tidying his dwelling-place and taking his bowl and robe, set out
towards Vesali. Eventually he reached Vesali. There Venerable Sudinna lived in Vesali, in
the Great Grove, at the peaked-roof hall. Venerable Sudinna's relatives heard,
“Apparently Sudinna Kalandaputta has arrived at Vesali.” They offered sixty pots of rice
as a meal-offering. Then Venerable Sudinna, after distributing those sixty pots of rice
among the monks, dressing when it was morning, and taking his bowl and robe, entered
Kalanda Village for alms. While going for alms in Kalanda Village, stopping at every
house, he approached the dwelling of his own father.

On this occasion a female slave belonging to Venerable Sudinna's relatives wanted to
throw away some stale porridge. Then Venerable Sudinna said to her, “Sister, if that is
going to be thrown away, put it in my bowl here.” While she was putting the stale
porridge in Venerable Sudinna's bowl, she recognized the characteristics of his hands,
feet, and voice. Then that slave approached Venerable Sudinna's mother; after
approaching, she said to Venerable Sudinna's mother, “Excuse me, Lady, you might know
that the young gentleman Sudinna has arrived.” “Hey now, if you speak truthfully, then I
release you from slavery.”

4 Dvihitika setattika salakavutta. The precise definition of these terms is somewhat unclear. This
translation follows Hinliber's analysis.
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Furthermore, on this occasion, Venerable Sudinna was leaning against the base of a
certain wall eating the stale porridge. Venerable Sudinna's father, while returning from
work, saw Venerable Sudinna leaning against the base of that wall eating stale porridge.
After seeing this, he approached Venerable Sudinna; after approaching, he said to
Venerable Sudinna, “This is how it is, son Sudinna - you will eat stale porridge?? Son
Sudinna, isn't one to go to one's own house?” “I went to your house, householder. This
stale porridge is from there.” Then Venerable Sudinna's father, after grabbing Venerable
Sudinna's arm, said to him, “Come, son Sudinna, we will go home.” Then Venerable
Sudinna approached his own father's dwelling; after approaching, he sat on the
designated seat. Then Venerable Sudinna's father said to him, “Eat, son Sudinna.”
“Enough, householder, my meal for today is finished.” “Son Sudinna, consent to a meal
for tomorrow.” Venerable Sudinna consented by being silent. Then Venerable Sudinna
rose from his seat and left.

Then Venerable Sudinna 's mother, at the end of the night, had earth piled up with cow-
dung and greenery, and she had two piles prepared - one [covered] with gold, one
[covered] with silver.* So large was that pile that a person standing on this side could not
see a person standing on the other side; a person standing on the other side could not see
a person standing on this side. After having the piles covered with a mat, a seat prepared
in the middle, and encircling it with a curtain, they addressed Venerable Sudinna's former
female companion, “Therefore, daughter-in-law, adorn yourself with whatever adornments
[previously] made you beloved and pleasant for our son Sudinna.” “Yes, Lady,” Venerable
Sudinna's former female companion replied to Venerable Sudinna's mother.

Then Venerable Sudinna, after dressing in the morning and taking his bowl and robe,
approached the dwelling of his own father; after approaching, he sat on the designated
seat. Then Venerable Sudinna's father approached Venerable Sudinna; after approaching
and uncovering the piles, he said to Venerable Sudinna, “Son Sudinna, this is your
mother's maternal wealth; the paternal [wealth] is another, and the ancestral [wealth]
another. Son Sudinna, after returning to the low life*3, it is possible to use wealth and
make merit.” “Dad, I do not strive and I do not struggle. I live the holy life with great
satisfaction.” A second time... A third time as well, Venerable Sudinna's father said to
Venerable Sudinna, “Son Sudinna... it is possible to use wealth and make merit. Come,
son Sudinna, after returning to the low life, use wealth and make merit.” “We may speak
to that, householder, if you do not pressure [me].” “Speak, son Sudinna.” “Therefore,
householder, after having some large hemp bags made, filling them with [this] gold and
silver, and carrying them out with carts, let them drop in the middle current of the
Ganges. For what reason? So that, householder, whatever fear, consternation, hair-
raising [experiences], and [over-]protectiveness* that might come from that source will
not come to be.” When this was said, Venerable Sudinna's father was displeased,
[thinking] “How is it that [my] son Sudinna will speak like this?”

42

This appears to be stating that the gold and silver were merely an outside layer on piles composed
mostly of organic matter, thus conveying the illusion of far greater wealth than is actually present.
Hinaya avattati. Lit. “Go back to inferiority.” This is an idiom for disrobing. It seems a bit strange that
a householder would use such a derogatory term for lay life during an attempt to convince someone to
return to it.

Arakkha. Lit. “watchfulness” or “protection.” That is, the desire to watch over and protect one's wealth.
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Then Venerable Sudinna's father addressed Venerable Sudinna's former female
companion: “Well, daughter-in-law, you are beloved and pleasant. Perhaps you can
converse with [my] son Sudinna.” Then Venerable Sudinna's former female companion,
after grasping Venerable Sudinna's feet, said to him, “What are they like, young sir, these
nymphs for the sake of whom you live the holy life?” “I do not, sister, live the holy life for
the sake of nymphs.” Then it occurred to Venerable Sudinna's former female companion,
“Starting today the young gentleman Sudinna assails me with the term 'Sister!"” She
became distraught® right there.

Then Venerable Sudinna said to his father, “Householder, if there is food to be given, give
it. Don't harass me.” “Eat, son Sudinna.” Then Venerable Sudinna's mother and father
served and satisfied Venerable Sudinna using their own hands with a variety of excellent
foods. Then, when Venerable Sudinna had finished his meal and had washed his bowl and
hand, his mother said to him, “Son Sudinna, this family is rich and wealthy, with a lot of
property, abundant supplies of gold and silver, abundant possessions and provisions,
abundant money and grain. Son Sudinna, after returning to the low life, it is possible to
use wealth and make merit. Come, son Sudinna, after returning to the low life, use wealth
and make merit.” “Mom, I do not strive and I do not struggle. I live the holy life with
great satisfaction.” A second time... A third time as well, Venerable Sudinna's mother said
to him, “Son Sudinna, this family is rich and wealthy, with a lot of property, abundant
supplies of gold and silver, abundant possessions and provisions, abundant money and
grain. Therefore, son Sudinna, give us offspring - don't let the Licchavis carry off our
sonless wealth.” “That, Mom, it is possible for me to do.” “Son Sudinna, where do you
now dwell?” “In the Great Grove, Mom.” Then Venerable Sudinna rose from his seat and
left.

Then Venerable Sudinna's mother addressed his former female companion, “Therefore,
daughter-in-law, when you are in season, when your flower has arisen,*® then report [it] to
me.” “Yes, Lady,” Venerable Sudinna's former female companion replied to his mother.
Then, not long after, Venerable Sudinna's former female companion was in season and her
flower arose. Then she said to Venerable Sudinna's mother, “I am in season, Lady; my
flower has arisen.” “Therefore, daughter-in-law, with whatever adornments you were
beloved and pleasant for our son Sudinna, adorn [yourself] with those.” “Yes, Lady,”
Venerable Sudinna's former female companion replied to his mother. Then Venerable
Sudinna's mother, bringing his former female companion, approached where Venerable
Sudinna was in the Great Grove; after approaching, she said to him, “Son Sudinna, this
family is rich and wealthy, with a lot of property, abundant supplies of gold and silver,
abundant possessions and provisions, abundant money and grain. Son Sudinna, after
returning to the low life, it is possible to use wealth and make merit. Come, son Sudinna,
after returning to the low life, use wealth and make merit.” “Mom, I do not strive and I do
not struggle. I live the holy life with great satisfaction.” A second time... A third time as

% Mucchita. In the Canon this usually has the meaning “obsessed” or “infatuated.” While it is

occasionally used in contexts where “fainting” may be an accurate translation, it would seem a bit
excessive in this case.
6 That is, when she is fertile.
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well, Venerable Sudinna's mother said to him, “Son Sudinna, this family is rich and
wealthy, with a lot of property, abundant supplies of gold and silver, abundant possessions
and provisions, abundant money and grain. Therefore, son Sudinna, give us offspring -
don't let the Licchavis carry off our sonless wealth.” “Mom, that is possible for me to do.”
After taking his former female companion by the arm and going deep into the Great Grove
- since there was no training-rule designated and he did not see the danger - he engaged
in sexual activity three times with his former female companion. Because of that she
became pregnant. The earth devas proclaimed, “Oh, free from trouble was the community
of monks, free from danger! Trouble has been produced by Sudinna Kalandaputta,
danger has been produced.” After hearing the sound of the earth devas, the devas of the
Four Great Kings proclaimed... the devas of the Thirty-three proclaimed... the Yama
devas... the Contented devas... the devas who delight in creating... the devas who exercise
power over the creations of others... the devas of divine form proclaimed, “Oh, free from
trouble was the community of monks, free from danger! Trouble has been produced by
Sudinna Kalandaputta, danger has been produced.” Thus in a moment, a flash, the report
rose up the Brahma-world.

Then when Venerable Sudinna's former female companion's pregnancy came to maturity,
she gave birth to a son. Then Venerable Sudinna's friends gave the name “Bijaka”*’ to
that boy. To Venerable Sudinna's former female companion they gave the name
“Bijakamata.” To Venerable Sudinna they gave the name “Bijakapita.” On a later
occasion, after going forth from the household life to homelessness, they both became
arahants.

Then Venerable Sudinna was regretful and remorseful, [thinking] “Oh, this is a loss for
me, this is not a gain for me! Oh, this is bad fortune for me, this is not good fortune for
me! I who after going forth in this well-expounded Dhamma-Vinaya was not able to live a
perfect and pure holy life for the extent of this life.” On account of that regret and
remorse he was haggard, coarse, unsightly, very pale, his veins protruding from his body;,
melancholy, dull-minded, dejected, depressed, remorseful, overcome with grief.

Then Venerable Sudinna's fellow monks said to him, “Previously, Venerable Sudinna, you
were attractive, plump, your complexion clear, the color of your skin bright; now, however,
you are haggard, coarse, unsightly, very pale, his veins protruding from his body,
melancholy, dull-minded, dejected, depressed, remorseful, overcome with grief. Perhaps,
Venerable Sudinna, you are living the holy life without much satisfaction?” “Venerable, I
am not living the holy life without much satisfaction. There is an evil deed that was done
by me. Iengaged in sexual activity with my former female companion. Venerable,
because of that I am regretful and remorseful, [thinking] 'Oh, this is a loss for me, this is
not a gain for me! Oh, this is bad fortune for me, this is not good fortune for me! [ who
after going forth in this well-expounded Dhamma-Vinaya was not able to live a perfect and
pure holy life for the extent of this life."” “Venerable Sudinna, that is sufficient for your
regret, sufficient for [your] remorse; that, after going forth in this well-expounded

*” The name means “Offspring.” This is the same word used by Sudinna's parents when they asked him to
produce a child.
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Dhamma-Vinaya you were*® unable to live a perfect and pure holy life for the extent of this
life. Venerable, didn't the Blessed One teach the Dhamma in many ways for the sake of
dispassion, not for the sake of passion? For the sake of unbinding, not for the sake of
bondage? For the sake of non-clinging, not for the sake of clinging? And here, Venerable,
when the Dhamma was taught for the sake of dispassion, you set your mind on passion;
when the Dhamma was taught for the sake of unbinding, you set your mind on bondage;
when the Dhamma was taught for the sake of non-clinging, you set your mind on clinging.
Venerable, didn't the Blessed One teach the Dhamma in many ways for the dissipation of
passion, for the subduing of pride*’, for the removal of thirst, for the elimination of
adherence, for the severing of cyclic existence, for the destruction of craving, for
dispassion, for cessation, for Nibbana? Venerable, didn't the Blessed One in many ways
expound the abandoning of sensuality, the complete knowing of sensual perceptions, the
removal of sensual thirst, the elimination of sensual thoughts, the calming of sensual
fever? This is not, Venerable, for the faith of the faithless, or for the increase of the
faithful. Rather, Venerable, this is for the faithlessness of the faithless, and it causes
alteration in some of the faithful.

Then those monks, after reprimanding Venerable Sudinna in many ways, reported this
matter to the Blessed One. Then the Blessed One, on account of this precedent, on
account of this incident, after assembling the community of monks, questioned Venerable
Sudinna: “Is it true that you, Sudinna, engaged in sexual activity with your former female
companion?” “It is true, Blessed One.” The Buddha, the Blessed One, reprimanded [him]:
“Foolish man, this is improper, inappropriate, unsuitable, not befitting a contemplative,
not allowed, not to be done. How is it that you, foolish man, after going forth in this well-
expounded Dhamma-Vinaya, will be unable to live a perfect and pure holy life for the
extent of this life? Foolish man, hasn't the Dhamma been taught by me in many ways for
the sake of dispassion... the calming of sensual fever? Foolish man, it would be better for
you if your genitalia were placed in the mouth of a poisonous snake with deadly venom,
yet not in a woman's genitalia. Foolish man, it would be better for you if your genitalia
were placed in the mouth of a black snake, yet not in a woman's genitalia. Foolish man, it
would be better for you if your genitalia were placed in a burning, blazing, glowing
charcoal pit, and not in a woman's genitalia. For what reason? On account of that, foolish
man, death might come, or death-like pain; however, from that condition you might not
rearise in a wayward state, a bad destiny, downfall, hell. On account of this, foolish man,
you might rearise in a wayward state, a bad destiny, downfall, hell. Foolish man, what you
engaged® in there was not [in line with] the true Dhamma; it was the behavior of village[-
people], the behavior of outcasts, corrupt, unclean, secretive, the attainment®! of couples.
You, foolish man, are the first performer, the forerunner, of many unskillful things. This is
not, foolish man, for the faith of the faithless, or for the increase of the faithful. Rather,
foolish man, this is for the faithlessness of the faithless, and it causes alteration in some of
the faithful.”

48

This is actually in the future tense in the text (ie, “you will be”); however, the context seems to indicate

use of the past tense in translation.

Mada-nimmadana. This can also mean “the removal of intoxication.”

50 In the text this verb is in the future tense. However, in English prose such a statement would be written
using the past tense, and it is rendered here accordingly.

51 Samapatti. This same word is used for spiritual attainments, such as deep concentration.
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Then the Blessed One, after reprimanding Venerable Sudinna in many ways, spoke in
dispraise of being difficult to put up with, difficult to support, having extensive wishes,
discontent, [overly] social, and lazy. He spoke in praise of being easy to put up with, easy
to support, having minimal wishes, content, self-effacing, austere, amiable, reducing
[defilement], and arousing energy. After giving a Dhamma talk to the monks that was
relevant and appropriate, he addressed the monks: “Therefore, monks, I will designate a
training-rule for the monks on account of ten reasons: for the excellence of the Sangha,
for the comfort of the Sangha, for the restraint of shameless people, for the comfortable
abiding of well-behaved monks, for restraining existent taints?, for preventing taints in
the future, for the faith of the faithless, for the increase of the faithful, for the stability of
the true Dhamma, and for assisting the Vinaya. And thus, monks, you may recite this
training-rule:

“If any monk engages in sexual activity: he is Parajika>?, he is unaffiliated>*.”

And thus this training-rule was designated for the monks by the Blessed One.

On a [later] occasion a certain monk was dwelling at Vesali in the Great Grove. After
taming a female monkey with food, he engaged in sexual activity with her. Then that
monk, after dressing in the morning and taking his bowl and robe, entered Vesali for alms.
Furthermore, on this occasion, many monks, while wandering around visiting the
[monastic] dwellings, approached that monk's residence. The monkey saw those monks
coming from afar. After seeing then, she approached those monks; after approaching
them, she shook her hips and tail in front of them, proffered her hips, and made an
indication. Then it occurred to those monks, “Undoubtedly this monk engages in sexual
activity with this monkey.” They hid to one side. Then that monk, after going for alms in
Vesali, walked back, bringing almsfood.

Then the monkey approached that monk. Then that monk, after eating part of the
almsfood, gave part of it to the monkey. Then the monkey, after eating the almsfood,
proffered her hips for that monk. Then that monk engaged in sexual activity with the
monkey. Then the [other] monks said to that monk, “Venerable, wasn't a training-rule
designated by the Blessed One? Why do you, Venerable, engage in sexual activity with a
monkey?” “It is true, Venerable, that a training-rule was designated by the Blessed One;
and that was for a human woman, not for an animal.” “Venerable, isn't this just like that?
Venerable, this is improper, inappropriate, unsuitable, not befitting a contemplative, not
allowed, not to be done. How is it that you, Venerable, after going forth in this well-
expounded Dhamma-Vinaya, will be unable to live a perfect and pure holy life for the
extent of this life? Venerable, didn't the Blessed One teach the Dhamma in many ways for

52 Asava. Four dsavas are listed in the texts: sensuality {kama}, existence {bhava}, [false] perspectives
{ditthi}, and ignorance {avijja}. The word asava itself is translated in a wide variety of ways (such as
influx, outflow, intoxicant, effluent, defilement, fermentation, etc.). )

Excluded, disqualified, expelled, etc. For an extended analysis of this word, see Nanatusita p.55.

% Asamvasa. Lit. “not co-habitant.”
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the sake of dispassion... the calming of sensual fever? This is not, Venerable, for the faith
of the faithless, or for the increase of the faithful. Rather, Venerable, this is for the
faithlessness of the faithless, and it causes alteration in some of the faithful.”

Then those monks, after reprimanding that monk in many ways, reported this matter to
the Blessed One. Then the Blessed One, on account of this precedent, on account of this
incident, after assembling the community of monks, questioned that monk: “Is it true that
you, monk, engaged in sexual activity with a female monkey?” “It is true, Blessed One.”
The Buddha, the Blessed One, reprimanded [him]: “Foolish man, this is improper... Foolish
man, hasn't the Dhamma been taught by me in many ways for the sake of dispassion...
Foolish man, it would be better for you if your genitalia were placed in the mouth of a
poisonous snake with deadly venom, yet not in a female monkey's genitalia... Foolish man,
what you engaged in there was not [in line with] the true Dhamma; it was the behavior of
village[-people], the behavior of outcasts, corrupt, unclean, secretive, the attainment of
couples. This is not, foolish man, for the faith of the faithless... And thus, monks, you may
recite this training-rule:

“If any monk engages in sexual activity, even with a female animal: he is Parajika,
he is unaffiliated.”

And thus this training-rule was designated for the monks by the Blessed One.

On a [later] occasion, many monks from Vesali, sons of Vajjis, ate as much as they wished,
slept as much as they wished, and bathed as much as they wished. After eating, sleeping,
and bathing as much as they wished and directing their attention unwisely, they engaged
in sexual activity when they had not disavowed the training and had not declared [their]
weakness. At a later time, when they were touched by disaster regarding their relatives,
their wealth, and their health, they approached Venerable Ananda and said, “Bhante
Ananda, we did not reproach the Buddha, the Dhamma, or the Sangha. We reproached
ourselves, Bhante Ananda, we reproached no others. We were unlucky, we had little
merit, we who after going forth in this well-expounded Dhamma-Vinaya were unable to
live a perfect and pure holy life for the extent of this life. Bhante Ananda, if we were now
to receive the going-forth in the Blessed One's presence, if we were to receive full
ordination, then now we could live insightfully, committed to developing skillful states day
after day, states that lead to enlightenment. It would be good, Bhante Ananda, for you to
report this matter to the Blessed One.” “Thus it is, Sir,” Venerable Ananda replied to the
Vesalin sons of Vajjis. He approached the Blessed One; after approaching, he reported
this matter.

“It is impossible, Ananda, there is no chance that one may lift up a designated Parajika
training-rule on account of a Vajji, the son of a Vajji, or of a disciple.”

Then the Blessed One, on account of this precedent, on account of this incident, after

giving a Dhamma talk, addressed the monks: “Monks, if someone engages in sexual
activity when he has not disavowed the training and has not declared [his] weakness,
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when he has returned he is not to be given full ordination. However, monks, if someone
engages in sexual activity when he has disavowed the training and has declared [his]
weakness, when he has returned he is to be given full ordination. And thus, monks, you
may recite this training-rule:

“If any monk who has undertaken the lifestyle and training of the monks, when
he has not disavowed the training and has not declared [his] weakness, engages
in sexual activity, even with a female animal: he is Parajika, he is unaffiliated.”

Any: Whosoever is engaged like that, of that nature, called that, of that lineage, of that
habit, who lives like that, of that conduct; senior, junior, or of middle[-rank]. This is what
is referred to as “any.”

Monk: An “alms-mendicant” monk; a “relies on going for alms” monk; a “rag-wearer”
monk; a monk by convention; a monk by acknowledgement; a “Come, monk”*>®> monk; a
“fully ordained by going to the three refuges”® monk; an auspicious monk; an essence-
monk; a trainee monk; a monk beyond training; a “fully ordained by a unified Sangha
using an unshakable action that is worthy to stand with the notification as the fourth
[statement]”>” monk. A monk who is fully ordained by a unified Sangha using an
unshakable action that is worthy to stand with the notification as the fourth [statement]:
in this case, this is what is meant by “monk.”

Training: Three [kinds of] training - the training in advanced virtue, the training in
advanced thought, the training in advanced discernment. The training in advanced virtue:
in this case, this is what is meant by “training.”

Lifestyle: Whatever training-rule has been designated by the Blessed One, that is called
“lifestyle.” One trains in that, therefore this is what is referred to as “undertaken the
lifestyle.”

When he has not disavowed the training and has not declared [his] weakness:
Monks, there is a declaration of weakness where the training is not disavowed; and there
is a declaration of weakness where the training is disavowed.

And what, monks, is a declaration of weakness where the training is not disavowed?
Here, monks, a monk is full of longing and lacks much satisfaction [in the holy life].
Desiring to fall from the contemplative life; repelled, ashamed, and disgusted by a monk's
existence; aspiring to a layman's existence; aspiring to a lay devotee's existence; aspiring
to a monastery attendant's existence; aspiring to a novice's existence; aspiring to a [non-
Buddhist] sectarian's existence; aspiring to a [non-Buddhist] sectarian devotee's

% “Fhi bhikkhu.” When the Buddha personally ordained someone he often did so simply by saying this
phrase to the candidate.

% In the early days of the Sangha, ordination was simply a matter of verbally taking refuge in Buddha,
Dhamma, and Sangha.

7 This verbose descriptor refers to the final version of the ordination ceremony that eventually developed.

29



existence; aspiring to a non-contemplative's existence; aspiring to a non-Sakyan-son's
existence: he says or indicates, “What if [ were to disavow the Buddha?” This, monks, is a
declaration of weakness where the training is not disavowed.

Or, full of longing... he says or indicates, “What if I were to disavow the Dhamma?” “...the
Sangha?” “...the training?” “...the Vinaya?” “...the Patimokkha?” “...the exposition?” “...
[my] preceptor?” “...[my] teacher?” “...[my] co-resident?” “...[my] apprentice?”
“...someone equivalent to [my] preceptor?” “...someone equivalent to [my] teacher?”
“...my companions in the holy life?” “What if I were to become a layman?” “...a [lay]
devotee?” “...a monastery attendant?” “...a novice?” “...a [non-Buddhist] sectarian?” “...a
[non-Buddhist] sectarian devotee?” “...a non-contemplative?” “...a non-Sakyan-son?”
This, monks, is also a declaration of weakness where the training is not disavowed.

Or, full of longing... he says or indicates, “When may I disavow the Buddha?”

Or... “Perhaps I will disavow the Buddha...”

Or... “All right, I might disavow the Buddha...”

Or... “The Buddha might be disavowed by me...”

This, monks, is also a declaration of weakness where the training is not disavowed.

Or, full of longing... he says or indicates, “I remember my mother.” “...father.”
“...brother.” “...sister.” “...son.” “...daughter.” “...wife.” “...relatives.” “...friends.”
“.village.” “...town.” “..city.” “...field.” “...land.” “...unwrought gold.” “...wrought
gold.” “...a craft.” “...I remember previously laughing, talking, playing.”

This, monks, is also a declaration of weakness where the training is not disavowed.

Or... “I have a mother, she needs to be supported by me.” “...I have a father, he needs to
be supported by me.” “...brother...” “...sister..” “...son...” “...daughter...” “...wife...”
“...relatives...” “I have friends, they need to be supported by me.”

This, monks, is also a declaration of weakness where the training is not disavowed.

Or... “I have a mother, she will be supported by me.” “...father...” “...brother...”
“..sister..” “...son..” “..daughter..” “..wife...” “...relatives...” “...friends...”

This, monks, is also a declaration of weakness where the training is not disavowed.
Or... “I have a village, by means of that I will make a living...” “I have a town...” “...a
field...” “...land...” “...unwrought gold...” “...wrought gold...” “...a craft...”

This, monks, is also a declaration of weakness where the training is not disavowed.

Or... “This is difficult to do.” “This is not easy to do.” “This mode of conduct is difficult.”
“This mode of conduct is not easy.” “I do not strive.” “I do not struggle.” “I do not enjoy
[this].” “I do not strongly enjoy [this].”

This, monks, is also a declaration of weakness where the training is not disavowed.

And what, monks, is a declaration of weakness where the training is disavowed? Here,

monks, a monk is full of longing... he says or indicates, “I disavow the Buddha.”
This, monks, is a declaration of weakness where the training is disavowed.
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...the Sangha.” “...the training.
Patimokkha.” “...the exposition.” “...[my] preceptor.” “...my teacher.
resident.” “...[my] apprentice.” “...someone equivalent to [my] preceptor.
equivalent to [my] teacher.” “...my companions in the holy life.”

This, monks, is also a declaration of weakness where the training is disavowed.

...the Vinaya.” “...the
”“...[my] co-
” “..someone

Or... “I disavow the Dhamma.

Or... “Remember me as a layman.” “...a [lay] devotee.” “...a monastery attendant.” “...a
novice.” “...a [non-Buddhist] sectarian.” “...a [non-Buddhist] sectarian devotee.” “...a non-
contemplative.” “...a non-Sakyan-son.”

This, monks, is also a declaration of weakness where the training is disavowed.

Or... “That's enough of the Buddha for me...”*®

Or... “What is there for me with the Buddha?...”

Or... “I have no interest in the Buddha...”*

Or... “I am freed of the Buddha...”

This, monks, is also a declaration of weakness where the training is disavowed.

Or with whatever other epithets there are for the Buddha... for a non-Sakyan-son, one
says or indicates by those attributes, or by those characteristics, or by those indications.
This, monks, is also a declaration of weakness where the training is disavowed.

And how, monks, is the training not disavowed? Here, monks, by whatever attributes,
characteristics, or indications by which the training is disavowed, a crazy person disavows
the training: the training is not disavowed.

One disavows the training in the presence of a crazy person: ...not disavowed.

A deranged® person disavows the training: ...not disavowed.

One disavows the training in the presence of a deranged person: ...not disavowed.

A person tormented by pain disavows the training: ...not disavowed.

One disavows the training in the presence of a person tormented by pain: ...not
disavowed.

One disavows the training in the presence of a deva: ...not disavowed.

One disavows the training in the presence of an animal: ...not disavowed.

One disavows the training using Ariyan [speech]® in the presence of a foreigner and he
does not understand: ...not disavowed.

One disavows the training using foreign [speech] in the presence of an Ariyan and he does
not understand: ...not disavowed.

One disavows the training using Ariyan [speech] in the presence of an Ariyan and he does
not understand: ...not disavowed.

One disavows the training using foreign [speech] in the presence of a foreigner and he
does not understand: ...not disavowed.

One disavows the training as a joke: ...not disavowed.

%8 Alam me Buddhena. Lit. “Enough for me with the Buddha.”

% Na mam' attho Buddhena. One could also render this “There is no benefit for me with the Buddha.”
0 The text does not differentiate between ummattaka (crazy) and khittacitta (deranged).

81 Ariyaka. This may be a reference to the common language(s) used in northern India at the time.
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One disavows the training [when speaking] hurriedly: ...not disavowed.

One makes it heard when one wishes to not be heard: ...not disavowed.

One does not make it heard when one wishes to be heard: ...not disavowed.
One makes it heard to a person lacking intellect: ...not disavowed.

One does not make it heard to a person possessing intellect: ...not disavowed.
One does not make it heard at all: ...not disavowed.

This, monks, is when the training is not disavowed.

Sexual activity: That which is not [in line with] the true Dhamma, the behavior of
village[-people], the behavior of outcasts, corrupt, unclean, secretive, the attainment of
couples.

Engages: Characteristic with characteristic, genitalia with genitalia, one causes to enter
even to the extent of a mustard seed - this called “engages.”

Even with a female animal: After engaging in sexual activity with an animal woman
one is not a contemplative, not a Sakyan-son; no less so a human woman. Therefore it is
said, “Even with a female animal.”

He is Parajika: Just as a person whose head has been cut off cannot live with that head
reattached, in the same way a monk, after engaging in sexual activity, is not a
contemplative, not a Sakyan-son. There it is said, “He is Parajika.”

Unaffiliated: When there is one action, one recitation, the same training - this is called
“affiliated.”®

Three [kinds of] women - human woman, non-human woman, animal woman.

Three [kinds of] hermaphrodites - human hermaphrodite, non-human hermaphrodite,
animal hermaphrodite.

Three [kinds of] neuters® - human neuter, non-human neuter, animal neuter.

For one engaging in sexual activity with a human woman in [any of] three paths, there is a
Parajika offense: the anus,® the vagina,® [or] the mouth.

62 Samvdasa. Lit. “co-habitation.” “One action” and “one recitation” here refer to formal Sangha

procedures that are performed by every monk living within a particular monastery. In the Buddha's time
samvasa referred only to those monks or nuns that live together within a single locale. In modern times
it is often used in a much broader sense, possibly encompassing dozens or even hundreds of different
monasteries; however, this has no basis in the Canon.
63 Pandaka. A person not classifiable as male, female, or hermaphrodite. As people with male genitalia,
female genitalia, and both male and female genitalia are already mentioned, it follows that this refers to
people with neither male nor female genitalia, such as a person born neuter or possibly a eunuch.
Vacca-magga. Lit. “excrement-path.”
5 Passava-magga. Lit. “urine-path.”

64
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For one engaging in sexual activity with a non-human woman... animal woman... human
hermaphrodite... non-human hermaphrodite... animal hermaphrodite in [any of] three
paths, there is a Parajika offense: the anus, the vagina, [or] the mouth.

For one engaging in sexual activity with a human neuter... non-human neuter... animal
neuter... human man... non-human man... animal man in [either of] two paths, there is a
Parajika offense: the anus [or] the mouth.

When the intention to engage is present, for a monk causing his genitalia to enter the
anus of a human woman: a Parajika offense.

When the intention to engage is present, for a monk causing his genitalia to enter the
vagina of a human woman: a Parajika offense.

When the intention to engage is present, for a monk causing his genitalia to enter the
mouth of a human woman: a Parajika offense.

When the intention to engage is present, for a monk causing his genitalia to enter the
anus of a non-human woman... animal woman... human hermaphrodite... non-human
hermaphrodite... animal hermaphrodite... human neuter... non-human neuter... animal
neuter... human man... non-human man... animal man: a Parajika offense.®

An enemy monk, after bringing a human woman into the presence of a monk, makes her
sit on his genitalia with her anus. If he consents when it is entering, consents when it has
entered, consents when it remains, [and] consents when it is withdrawing: a Parajika
offense.

An enemy monk, after bringing a human woman into the presence of a monk, makes her
sit on his genitalia with her anus. If he does not consent when it is entering, consents
when it has entered, consents when it remains, [and] consents when it is withdrawing: a
Parajika offense.

An enemy monk, after bringing a human woman into the presence of a monk, makes her
sit on his genitalia with her anus. If he does not consent when it is entering, does not
consent when it has entered, consents when it remains, [and] consents when it is
withdrawing: a Parajika offense.

An enemy monk, after bringing a human woman into the presence of a monk, makes her
sit on his genitalia with her anus. If he does not consent when it is entering, does not
consent when it has entered, does not consent when it remains, [and] consents when it is
withdrawing: a Parajika offense.

An enemy monk, after bringing a human woman into the presence of a monk, makes her
sit on his genitalia with her anus. If he does not consent when it is entering, does not
consent when it has entered, does not consent when it remains, [and] does not consent
when it is withdrawing: non-offense.

% This passage is abbreviated in this manner in the Pali text. Presumably it is to be understood as

applying to the three “paths” for those with female genitalia, and the two “paths” for those without.
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An enemy monk, after bringing a human woman into the presence of a monk, makes her
sit on his genitalia with her vagina... with her mouth. If he consents when it is entering,
consents when it has entered, consents when it remains, [and] consents when it is
withdrawing: a Parajika offense... if he does not consent: non-offense.

An enemy monk, after bringing a human woman who is waking up... sleeping...
intoxicated... crazy... negligent... dead [and] not decomposed®’... dead [and] not mostly
decomposed...: a Parajika offense. After bringing a human woman who is dead [and]
mostly decomposed into the presence of a monk, he makes her sit on his genitalia with her
anus... vagina... mouth. If he consents when it is entering, consents when it has entered,
consents when it remains, [and] consents when it is withdrawing: a Thullaccaya offense...
if he does not consent: non-offense.

An enemy monk, after bringing a non-human woman...animal woman... human
hermaphrodite... non-human hermaphrodite... animal hermaphrodite into the presence of
a monk, makes it sit on his genitalia with its anus... vagina... mouth. If he consents when
it is entering, consents when it has entered, consents when it remains, [and] consents
when it is withdrawing: a Parajika offense... if he does not consent: non-offense.

An enemy monk, after bringing a non-human woman...animal woman... human
hermaphrodite... non-human hermaphrodite... animal hermaphrodite who is waking up...
sleeping... intoxicated... crazy... negligent... dead [and] not decomposed... dead [and] not
mostly decomposed...: a Parajika offense. Dead [and] mostly decomposed... if he consents:
a Thullaccaya offense... if he does not consent: non-offense.

An enemy monk, after bringing a human neuter... non-human neuter... animal neuter into
the presence of a monk, makes it sit on his genitalia with its anus... mouth. If he consents
when it is entering, consents when it has entered, consents when it remains, [and]

consents when it is withdrawing: a Parajika offense... if he does not consent: non-offense.

An enemy monk, after bringing a human neuter... non-human neuter... animal neuter who
is waking up... sleeping... intoxicated... crazy... negligent... dead [and] not decomposed...
dead [and] not mostly decomposed...: a Parajika offense. Dead [and] mostly
decomposed... if he consents: a Thullaccaya offense... if he does not consent: non-offense.

An enemy monk, after bringing a human man... non-human man... animal man into the
presence of a monk, makes it sit on his genitalia with its anus... mouth. If he consents
when it is entering, consents when it has entered, consents when it remains, [and]
consents when it is withdrawing: a Parajika offense... if he does not consent: non-offense.

An enemy monk, after bringing a human man... non-human man... animal man who is
waking up... sleeping... intoxicated... crazy... negligent... dead [and] not decomposed...

67 Khayita. Lit. “chewed.” In ancient India corpses were often left exposed rather than buried or
cremated, and were prone to being devoured by scavengers. Thus the literal meaning may be intended.
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dead [and] not mostly decomposed...: a Parajika offense. Dead [and] mostly
decomposed... if he consents: a Thullaccaya offense... if he does not consent: non-offense.

An enemy monk, after bringing a human woman... animal hermaphrodite... makes it sit on
his genitalia with its anus... vagina... mouth, covered to uncovered, uncovered to covered,
covered to covered, [or] uncovered to uncovered. If he consents...: a Parajika offense... if
he does not consent: non-offense.

An enemy monk, after bringing a human woman... animal hermaphrodite... waking... dead
[and] not mostly decomposed... covered to uncovered, uncovered to covered, covered to
covered, [or] uncovered to uncovered. If he consents...: a Parajika offense... if he does
not consent: non-offense. Dead [and] mostly decomposed... if he consents: a Thullaccaya
offense... if he does not consent: non-offense.

An enemy monk, after bringing a human neuter... animal man into the presence of a monk,
makes it sit on his genitalia with its anus... mouth, covered to uncovered, uncovered to
covered, covered to covered, [or] uncovered to uncovered. If he consents when it is
entering, consents when it has entered, consents when it remains, [and] consents when it
is withdrawing: a Parajika offense... if he does not consent: non-offense.

An enemy monk, after bringing a human neuter... animal man who is waking up...
sleeping... intoxicated... crazy... negligent... dead [and] not decomposed... dead [and] not
mostly decomposed... covered to uncovered, uncovered to covered, covered to covered,
[or] uncovered to uncovered. If he consents...: a Parajika offense... if he does not consent:
non-offense. Dead [and] mostly decomposed... if he consents: a Thullaccaya offense... if he
does not consent: non-offense.

An enemy monk, after bringing a monk into the presence of a human woman, makes him
sit on her anus... vagina... mouth with his genitalia... covered to uncovered, uncovered to
covered, covered to covered, [or] uncovered to uncovered. If he consents...: a Parajika
offense... if he does not consent: non-offense.

An enemy monk, after bringing a monk into the presence of a non-human woman... animal
man... if he consents: a Parajika offense... if he does not consent: non-offense.

An enemy monk, after bringing a monk into the presence of a human woman... animal
man who is sleeping... dead [and] not mostly decomposed... if he consents: a Parajika
offense... if he does not consent: non-offense. Dead [and] mostly decomposed... if he
consents: a Thullaccaya offense... if he does not consent: non-offense.

An enemy king... enemy bandit... enemy rogue... enemy uppalagandha®... {as above}

88 Or possibly Uppalagandha (Lotus-scent). It is unclear what this idiom refers to, and it appears nowhere

else in the Canon.
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One makes a path enter a path: a Parajika offense. One makes a non-path enter a path: a
Parajika offense. One makes a path enter a non-path: a Parajika offense. One makes a
non-path enter a non-path: a Thullaccaya offense.®

A monk commits depravity on a sleeping monk; when he is awake, he consents: both are
to be expelled. When he is awake, he does not consent: The corrupter is to be expelled.
A monk commits depravity on a sleeping novice; when he is awake, he consents: both are
to be expelled. When he is awake, he does not consent: The corrupter is to be expelled.
A novice commits depravity on a sleeping monk; when he is awake, he consents: both are
to be expelled. When he is awake, he does not consent: The corrupter is to be expelled.
A novice commits depravity on a sleeping novice; when he is awake, he consents: both are
to be expelled. When he is awake, he does not consent: The corrupter is to be expelled.

Non-offense[s]: For one not knowing; for one not consenting; for one who is crazy; for
one who is deranged; for one tormented by pain; for the first offender.

On this occasion a certain monk engaged in sexual activity with a female monkey. He was
regretful, [thinking] “A training-rule was designated by the Blessed One. Have I
committed a Parajika offense?” He reported this matter to the Blessed One. “Monk, you
have committed a Parajika offense.”

On this occasion many monks from Vesali, sons of Vajjis, engaged in sexual activity when
they had not disavowed the training and had not declared [their] weakness. They were
regretful, [thinking] “A training-rule was designated by the Blessed One. Have we
committed a Parajika offense?” They reported this matter to the Blessed One. “Monks,
you have committed a Parajika offense.”

On this occasion it occurred to a certain monk, “In this way there will be no offense for
me.” He engaged in sexual activity with a layman's genitalia... “Monk, you have
committed a Parajika offense.”

On this occasion it occurred to a certain monk, “In this way there will be no offense for
me.” After becoming naked, he engaged in sexual activity... “Monk, you have committed a
Parajika offense.”

On this occasion it occurred to a certain monk, “In this way there will be no offense for
me.” After dressing in grass clothing... bark clothing... wooden clothing... a hair blanket...
a horse-hair blanket... owl feathers... antelope’ hide, he engaged in sexual activity...
“Monk, you have committed a Parajika offense.”

9 Based on the definion of “Engages” given earlier in the rule, this would appear to mean: genitalia with
genitalia; mouth/anus with genitalia; genitalia with mouth/anus; mouth/anus with mouth/anus.
0 Ajina PED translates this “antelope,” CPPD as “cheetah.” It may also be “goat” (from aja).
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On this occasion a certain alms-going monk, became impassioned after seeing a girl
reclining on a bench, and entered her genitalia with a thumb. She made [the most of] the
time’’... “Monk, this is not a Parajika offense. This is a Sanghadisesa offense.”

On this occasion a certain young man was enamored with the nun Uppalavanna. Then,
after the nun Uppalavanna entered the village for alms, that young man hid in [her] hut.
When the nun Uppalavanna returned from almsround, washed her feet, and entered the
hut, she sat on the bed. Then that young man grabbed the nun Uppalavanna and defiled
her. The nun Uppalavanna reported this matter to the nuns. The nuns reported this
matter to the monks. The monks reported this matter to the Blessed One. “There is no
offense, monks, as she was not consenting.”

On this occasion, female genitalia appeared on a certain monk. They reported this matter
to the Blessed One. “Monks, I allow [her] to join the nuns, with the same preceptor and
the same seniority’>. Whatever are offenses for the monks as well as for the nuns, those
offenses can be cleared in the presence of the nuns. Whatever are offenses for the monks
but not for the nuns, those offenses are non-offenses.”

On this occasion, male genitalia appeared on a certain nun. They reported this matter to
the Blessed One. “Monks, I allow [him] to join the monks, with the same preceptor and
the same seniority. Whatever are offenses for the nuns as well as for the monks, those
offenses can be cleared in the presence of the monks. Whatever are offenses for the nuns
but not for the monks, those offenses are non-offenses.”

On this occasion it occurred to a certain monk, “In this way there will be no offense for
me.” He engaged in sexual activity with his mother.... daughter... sister... “Monk, you have
committed a Parajika offense.”

On this occasion a certain monk engaged in sexual activity with his former female
companion... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk had a flexible back. Oppressed by a lack of higher
satisfaction, he took up his own genitalia with his mouth... “Monk, you have committed a
Parajika offense.”

On this occasion a certain monk [had genitalia that] hung down. Oppressed by a lack of
higher satisfaction, he made his own genitalia enter his own anus... “Monk, you have
committed a Parajika offense.”

On this occasion a certain monk saw a dead body. On that body there was a wound
bordering on its genitalia. [Thinking] “In this way there will be no offense for me,” after

"t Kalam akasi. Lit. “did time.” While this is usually an idiom for death, that seems a bit extreme in this

case. It seems more likely that this refers to her reaction to the monk's conduct.
Taniyeva vassani. Lit. “Those very Vassas.” This appears to mean that if a monk of 10 years' seniority
becomes a woman, then she is automatically a nun of 10 years' seniority.
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making [his] genitalia enter the wound, he took it out by the genitalia™... “Monk, you have
committed a Parajika offense.”

On this occasion a certain impassioned monk touched the [sexual] characteristic of a
plaster image with his genitalia... “Monk, this is not a Parajika offense. This is a Dukkata
offense.”

On this occasion a certain impassioned monk touched the [sexual] characteristic of a
wooden doll with a his genitalia... “Monk, this is not a Parajika offense. This is a Dukkata
offense.”

On this occasion a monk named Sundara, a renunciate, was going on the street from
Rajagaha. A certain woman [said], “Bhante, wait a moment, [ will bow to [you].” She,
while bowing to [him], lifted up [his] lower robe and took up [his] genitalia with [her]
mouth... “Did you consent, monk?” “I did not consent, Blessed One.” “There is no
offense, monk, as [you] were not consenting.”

On this occasion a certain woman, after seeing a monk, said, “Come, Bhante, engage in
sexual activity.” “Enough, sister, that is not allowed.” “Come, Bhante, I will put forth
effort. Don't you put forth effort. In this way there will be no offense for you.” The monk
acted accordingly... “Monk, you have committed a Parajika offense.”

On this occasion a certain woman, after seeing a monk, said, “Come, Bhante, engage in
sexual activity.” “Enough, sister, that is not allowed.” “Come, Bhante, you put forth effort.
I will not put forth effort. In this way there will be no offense for you.” The monk acted
accordingly... “Monk, you have committed a Parajika offense.”

On this occasion a certain woman, after seeing a monk, said, “Come, Bhante, engage in
sexual activity.” “Enough, sister, that is not allowed.” “Come, Bhante, after rubbing
inside, release outside. In this way there will be no offense for you.” The monk acted
accordingly... “Monk, you have committed a Parajika offense.”

On this occasion a certain woman, after seeing a monk, said, “Come, Bhante, engage in
sexual activity.” “Enough, sister, that is not allowed.” “Come, Bhante, after rubbing
outside, release inside. In this way there will be no offense for you.” The monk acted
accordingly... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after going to a cemetery, saw a non-decomposed corpse
and engaged in sexual activity with it... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after going to a cemetery, saw a mostly non-decomposed
corpse and engaged in sexual activity with it... “Monk, you have committed a Parajika
offense.”

3 The grammar of this sentence offers no hint as to whose genitalia is meant here - the monk's or the
corpse's. The lack of the clause “his own,” which appeared in the two previous rules, may indicate that
this refers to the corpse's genitalia.
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On this occasion a certain monk, after going to a cemetery, saw a mostly decomposed
corpse and engaged in sexual activity with it... “Monk, this is not a Parajika offense. This
is a Thullaccaya offense.”

On this occasion a certain monk, after going to a cemetery, saw a decapitated head. While
holding its mouth in a circular position, he made his genitalia enter... “Monk, you have
committed a Parajika offense.”

On this occasion a certain monk, after going to a cemetery, saw a decapitated head. While
not holding its mouth in a circular position, he made his genitalia enter... “Monk, this is
not a Parajika offense. This is a Dukkata offense.”

On this occasion a certain monk was infatuated with a certain woman. She died, and was
thrown into a cemetery. The bones were scattered. Then that monk, after going to the
cemetery and collecting the bones, brought [his] genitalia into [its] genitalia... “Monk, this
is not a Parajika offense. This is a Dukkata offense.”

On this occasion a monk engaged in sexual activity with a female dragon... a female
spirit... a female ghost... a neuter person... “Monk, you have committed a Parajika
offense.”

On this occasion there was a certain ability-impaired monk. [Thinking] “I do not feel
pleasure or pain, [therefore] there will be no offense for me,” he engaged in sexual
activity. They reported this matter to the Blessed One. “Monks, whether this foolish man
felt or not, it is a Parajika offense.”

On this occasion a certain monk [thought] “I will engage in sexual activity with a woman.”
When he had only touched [her] he was regretful... “Monk, this is not a Parajika offense.
This is a Sanghadisesa offense.”

On this occasion a certain monk at Bhaddiya had gone to the Grove of Rebirth for the day,
and had lain down. All his limbs were stiff with wind. A certain woman, after seeing
[him], and sitting on his genitalia, did as much as she wished and left. Monks, after
seeing [that he was] wet, reported this matter to the Blessed One. “Monks, by means of
five factors genitalia are workable - with lust, with [the need to release] excrement, with
[the need to release] urine, with wind, [or] when bitten by venereal insects. Monks, by
these five factors genitalia are workable. It is impossible, monks, there is no chance that
this monk's genitalia was workable by means of lust. Monks, this monk is an arahant.
Monks, there is no offense for that monk.”

On this occasion a certain monk at Savatthi had gone to the Blind Grove for the day, and
had lain down. A certain female cow-herder, after seeing [him], sat on [his] genitalia. The
monk consented when it was entering, consented when it had entered, consented when it

" Naga. A serpent-deity with spiritual powers, such as the ability to appear in the form of a human.
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remained, and consented when it was withdrawing... “Monk, you have committed a
Parajika offense.”

On this occasion a certain monk at Savatthi had gone to the Blind Grove for the day, and
had lain down. A certain female goat-herder... wood-gatherer... dung-gatherer, after
seeing [him], sat on [his] genitalia. The monk consented when it was entering, consented
when it had entered, consented when it remained, and consented when it was
withdrawing... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk at Vesali had gone to the Great Grove for the day, and had
lain down. A certain woman, after seeing him, sat on his genitalia, did as much as she
wished, and stood nearby laughing. After the monk woke up, he said to that woman, “This
was your doing?” “Yes, that was my doing.” He was regretful... “Did you consent, monk?”
“I did not know, Blessed One.” “There is no offense, monk, as you did not know.”

On this occasion a certain monk at Vesali had gone to the Great Grove for the day, and had
lain down with his side to a tree. A certain woman, after seeing [him], sat on his genitalia.
The monk quickly rose up... “Did you consent, monk?” “I did not consent, Blessed One.”
“There is no offense, monk, as you did not consent.”

On this occasion a certain monk at Vesali had gone to the Great Grove for the day. After
opening the door [of his cabin], he laid down. All his limbs were stiff with wind.
Furthermore, on this occasion, many women bringing fragrances and garlands went to the
park, intent on seeing the monastery. Then those women, after seeing that monk, sat on
his genitalia and did as much as they wished. After saying, “Ah, this is a bull of a man!”
and gathering their fragrances and garlands, they left. Monks, after seeing [that he was]
wet, reported this matter to the Blessed One. “Monks, by means of five factors genitalia
are workable... Monks, this monk is an arahant. Monks, there is no offense for that monk.
Monks, I allow [you] to spend the day in seclusion after closing the door.”

On this occasion a certain monk from Bharukaccha, after engaging in sexual activity with
his former female companion in a dream, [thought] “I am not a contemplative [anymore]. I
will disrobe.” While going to Bharukaccha, he saw Venerable Upali’ and reported this
matter [to him]. Venerable Upali said, “There is no offense, Venerable, as it was in a
dream.”

On this occasion there was a female lay devotee at Rajagaha, named Supabba, whose faith
was muddled. She had this perspective: “She who gives sexual activity gives the supreme
gift.” After seeing a monk, she said, “Come, Bhante, engage in sexual activity.” “Enough,
Sister, that is not allowed.” “Come, Bhante, rub between my thighs. In this way there will
be no offense for you...” “Come, Bhante, rub my navel...” “...my belly...” “...my armpit...”
“..my neck...” “..my ear...” “...my hair...” “...between my fingers...” “Come, Bhante, after
coming close with my hand, I will make you release. In this way there will be no offense
for you.” The monk acted accordingly... “Monk, this is not a Parajika offense. This is a

Sanghadisesa offense.”

> Declared by the Buddha to be the foremost expert on Vinaya among the monks.
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On this occasion there was a female lay devotee at Savatthi, named Saddha, whose faith
was muddled. She had this perspective: “She who gives sexual activity gives the supreme
gift.” After seeing a monk, she said, “Come, Bhante, engage in sexual activity.” “Enough,
Sister, that is not allowed.” “Come, Bhante, rub between my thighs... I will make you
release. In this way there will be no offense for you.” The monk acted accordingly...
“Monk, this is not a Parajika offense. This is a Sanghadisesa offense.”

On this occasion, some young Licchavi men, after seizing a monk, made him commit
depravity with a nun... with a female trainee... with a female novice. [When] both
consented: both are to be expelled. [When] both did not consent: a non-offense for both.

On this occasion, some young Licchavi men, after seizing a monk, made him commit
depravity with a prostitute... with a neuter person... with a laywoman. [When] the monk
consented: he is to be expelled. [When] the monk did not consent: a non-offense for the
monk.

On this occasion, some young Licchavi men, after seizing [some] monks, made them
commit depravity with each other. [When] both consented: both are to be expelled.
[When] both did not consent: a non-offense for both.

On this occasion a certain monk, an old renunciate, went to see his former female
companion. [Saying] “Come, Bhante, disrobe,” she grabbed [him]. When stepping back,
the monk fell on his back. She subdued him from above and sat on his genitalia... “Did
you consent, monk?” “I did not consent, Blessed One.” “There is no offense, monk, as you
did not consent.”

On this occasion a certain monk was living in the forest. A fawn, after going to the place

where that monk was urinating, took up [his] genitalia with its mouth while drinking [his]
urine. The monk consented... “Monk, you have committed a Parajika offense.”
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Parajika #2: Grand Theft

On this occasion the Buddha, the Blessed One, was dwelling at Rajagaha, at Vulture Peak
Mountain. Furthermore, on this occasion, many monks who were acquaintances and
friends, after making grass huts on the slope of Isigili’®, went there for the Rains”’. Also,
Venerable Dhaniya, the potter's son’®, after making a grass hut on the slope of Isigili, went
there for the Rains. Then those monks, when they emerged from the Rains at the end of
the three months, broke down their grass huts, put away the grass and wood, and left on a
journey in the countryside. Venerable Dhaniya, however, lived the Rains, the cold season,
and the hot season’ right there. Then when Venerable Dhaniya had entered the village
for alms, grass-gatherers and wood-gatherers broke down his grass hut, took the grass
and wood, and left. A second time as well, Venerable Dhaniya collected grass and wood
and built a grass hut. A second time as well, when Venerable Dhaniya had entered the
village for alms, grass-gatherers and wood-gatherers broke down his grass hut, took the
grass and wood, and left. A third time as well... took the grass and wood, and left.

Then it occurred to Venerable Dhaniya, “For the third time, when I had entered the village
for alms, grass-gatherers and wood-gatherers broke down my grass hut, took the grass
and wood, and left. However, I am well-trained and not deficient in my own teacher's
pottery-work, and accomplished in that craft. What if, after kneading mud myself, I were
to build a hut made entirely of clay?” Then Venerable Dhaniya, after kneading mud
himself and building a hut made entirely of clay, gathered grass, wood, and cow-dung, and
baked that hut. That hut was lovely, attractive, pleasing; it was blood-red, just like Indra's
guardian®. Just like the sound of a bell was the sound of that hut.

Then the Blessed One, while descending from Vulture Peak Mountain with many monks,
saw that hut - lovely, attractive, pleasing, blood-red. After seeing this, he addressed the
monks: “Monks, what is that lovely, attractive, pleasing, blood-red thing, just like Indra's
guardian?” Then those monks reported this matter to the Blessed One. The Buddha, the
Blessed One, reprimanded: “Monks, this is improper for that foolish man; inappropriate,
unsuitable, not befitting a contemplative, not allowed, not to be done. How is it, monks,
that the foolish man will build a hut made entirely of clay? Monks, shouldn't this foolish
man have compassion, mercy, and non-cruelty for living beings? Go, monks, break down
that hut. Don't let the latest generation bring about destruction of living beings. And,
monks, a hut made entirely of clay is not to be built. If anyone builds [one]: a Dukkata
offense.” “Yes, Bhante,” those monks replied to the Blessed One. They approached that
hut; after approaching, they broke it down. Then Venerable Dhaniya said to those monks,
“Venerables, why do you break down my hut?” “Venerable, the Blessed One makes us

76 Lit. “Swallower of sages.” See MN116.

" Vassa. An annual three-month retreat period mandated for monks and nuns, during India's four-month
rainy season. With some exceptions, a monastic stays in one monastery during this time.

8 This identifier is repeated throughout the text. For the sake of brevity, it is omitted after this point.

7 That is, the whole year.

8 Indagopaka. PED gives this as a kind of beetle (apparently a blood-red kind); however there is nothing
in the texts to support that rendering, and thus this term has been translated literally. Indra is a high-
ranking deva, more commonly known in Buddhist texts by the name Sakka.
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break it down.” “Break it down, Venerables, if the Dhamma-Master makes you break it
down.”

Then it occurred to Venerable Dhaniya, “For the third time, when I had entered the village
for alms, grass-gatherers and wood-gatherers broke down my grass hut, took the grass
and wood, and left. Also, the hut made entirely of clay that I built was ordered to be
broken down by the Blessed One. There is an acquaintance of mine who is a clerk at a
lumber-yard. What if, after asking the lumber-yard clerk for lumber, I were to build a hut
from lumber?” Then Venerable Dhaniya approached the lumber-yard clerk; after
approaching, he said to him, “For the third time, sir, when I had entered the village for
alms, grass-gatherers and wood-gatherers broke down my grass hut, took the grass and
wood, and left. Also, the hut made entirely of clay that I built was ordered to be broken
down by the Blessed One. Sir, give me lumber. I wish to build a hut from lumber.”
“Bhante, there is no lumber that I can give to the gentleman. Bhante, there is lumber
appropriated for the king, designated for city-repairs, set aside for the sake of
emergencies. If the king causes [me] to give that lumber, you may take it, Bhante.” “Sir,
it has been given [to me] by the king.” Then it occurred to the lumber-yard clerk, “These
Sakyan-son contemplatives are in accordance with Dhamma, peaceful, divine, truthful,
virtuous, characteristically wholesome. The king has great faith in them as well. It is not
appropriate to make ungiven what has been given.” Then the lumber-yard clerk said to
Venerable Dhaniya, “Take it, Bhante.” Then Venerable Dhaniya, after having that lumber
cut into planks, had it carried off with wagons, and made a hut from lumber.

Then the brahmin Vassakara, the Magadhan prime minister, while overseeing work in
Rajagaha, approached the lumber-yard clerk; after approaching, he said to him, “I say!
There is lumber which was appropriated for the king, designated for city-repairs, set aside
for the sake of emergencies! Where is that lumber?” “Master, that lumber was given by
the king to Sir Dhaniya.” Then the brahmin Vassakara was displeased, [thinking] “How is
it that the king will give the lumber which was appropriated for the king, designated for
city-repairs, set aside for the sake of emergencies, to Dhaniya?” Then the brahmin
Vassakara approached King Seniya Bimbisara of Magadha; after approaching, he said to
him, “Is it true, King, that the lumber which was appropriated for the king, designated for
city-repairs, set aside for the sake of emergencies, was given to Dhaniya?” “Who said
that?” “The lumber-yard clerk, King.” “Therefore, Brahmin, arrest the lumber-yard
clerk.” Then the brahmin Vassakara arrested the lumber-yard clerk in restraints.
Venerable Dhaniya saw the lumber-yard clerk being led out in restraints. After seeing
this, he said to him, “Sir, why are you being led out in restraints?” “Bhante, this is the
obligation for that lumber.” “Go, Sir, I will come too.” “Come, Bhante, before [ am
flogged.”

Then Venerable Dhaniya approached the dwelling of King Seniya Bimbisara of Magadha;
after approaching, he sat on the designated seat. Then King Seniya Bimbisara of
Magadha approached Venerable Dhaniya; after approaching and paying respects to
Venerable Dhaniya, he sat to one side. When he was seated to one side, King Seniya
Bimbisara of Magadha said to Venerable Dhaniya, “Is it true, Bhante, that the lumber
which was appropriated for the king, designated for city-repairs, set aside for the sake of
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emergencies, was given by me to the gentleman?” “Yes, Great King.” “Bhante, we kings
have many duties, many things to do. After giving we do not remember. Come then,
Bhante, remind me.” “Do you remember, Great King, when you were newly coronated,
this kind of statement was spoken: 'Grass, wood, and water are given to contemplatives
and priests; let them make use of it'?” “I remember, Bhante. There are, Bhante,
contemplatives and priests who are modest, conscientious, desirous of training. For them
regret arises even [when taking] small amounts. My speech was for them, in reference to
unclaimed [supplies] in the forest. But you, Bhante, think to take ungiven lumber using
that pretext! Why should one like me flog, restrain, or exile a contemplative or priest
living in [my] kingdom? Go, Bhante, you are freed on account of your hair®. Don't do
something like this ever again.”

People denounced, criticized, and castigated: “These Sakyan-son contemplatives are
shameless, unvirtuous liars. Yet they claim to be in accordance with Dhamma, peaceful,
divine, truthful, virtuous, characteristically wholesome! They don't have the aspects of a
contemplative, they don't have the aspects of a priest. Their contemplative-aspect has
been lost, their priest-aspect has been lost. Where is their contemplative-aspect, where is
their priest-aspect? Their contemplative-aspect has left, their priest-aspect has left. They
even deceive the king - what about other people?” Monks heard of those people -
denouncing, criticizing, and castigating. Those monks who were of few wishes - content,
modest, conscientious, [and] desirous of training - denounced, criticized, and castigated:
“How is it that Venerable Dhaniya will take the king's lumber when it was not given?”
Then those monks, after reprimanding Venerable Dhaniya in various ways, reported this
matter to the Blessed One. Then the Blessed One, on account of this incident, on account
of this precedent, after assembling the community of monks, questioned Venerable
Dhaniya: “Is it true that you, Dhaniya, took the king's lumber when it was not given?” “It
is true, Blessed One.” The Buddha, the Blessed One, reprimanded [him], “This is
improper, foolish man; inappropriate, unsuitable, not befitting a contemplative, not
allowed, not to be done. How is it that you, foolish man, will take the king's lumber when
it was not given? This is not, foolish man, for the faith of the faithless or for the increase
of the faithful. Rather, foolish man, this is for the faithlessness of the faithless, and it
causes alteration in some of the faithful.”

Furthermore, on this occasion, a certain former magistrate-minister who had gone forth
among the monks was seated not far from the Blessed One. Then the Blessed One said to
that monk, “Monk, on account of how much does King Seniya Bimbisara of Magadha, after
seizing a thief, flog, restrain, or exile him?” “With a pada®, Blessed One, or with
[something] worth a pada.” On this occasion in Rajagaha a pada was worth five masaka.
Then the Blessed One, after reprimanding Venerable Dhaniya in many ways... “And thus,
monks, you may recite this training-rule:

“If, in a manner considered to be theft, any monk takes something that has not
been given, when in the case of such stealing kings might arrest a thief and flog,

8 As a primary external characteristic of a monk is his shaven head, this might be a way of saying “You are
freed because you are a monk.”
8 A unit of money. Its approximate worth in modern terms is uncertain.
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restrain, or exile him, [saying] 'You are a bandit, a fool, a madman, a thief,' the
monk taking something of that sort which has not been given is also Parajika, he
is unaffiliated.”

And thus this training-rule was designated for the monks by the Blessed One.

On a [later] occasion, [some] group-of-six monks, after going to a [place where] laundry
was spread and taking down®® the launderer's goods, took them to the monastery and
distributed them. The [other] monks said, “You have a lot of merit, Venerables. Many
robes have arisen for you.” “Where is our merit from, Venerable? [Just] now, after going
to a [place where] laundry was spread, we took down the launderer's goods.”
“Venerables, wasn't a training-rule designated by the Blessed One? Venerables, why did
you steal® the launderer's goods?” “It is true, Venerable, that a training-rule was
designated by the Blessed One. And that was in reference to village[s], not the
wilderness.” “Venerables, isn't this just like that? This is improper, Venerables;
inappropriate, unsuitable, not befitting a contemplative, not allowed, not to be done. How
is it that you, Venerables, will steal a launderer's goods? This is not, Venerables, for the
faith of the faithless... alteration in some of the faithful.” Then those monks, after
reprimanding the group-of-six monks in many ways, reported this matter to the Blessed
One... “Is it true that you, monks, after going to a [place where] laundry was spread, stole
the launderer's goods?” “It is true, Blessed One.” The Buddha, the Blessed One,
reprimanded [them]: “This is improper... not to be done. How is it that you, foolish men,
will steal a launderer's goods? This is not, foolish men, for the faith of the faithless... And
thus, monks, you may recite this training-rule:

“If, in a manner considered to be theft, any monk takes from a village or
wilderness something that has not been given, when in the case of such stealing
kings might arrest a thief and flog, restrain, or exile him, [saying] 'You are a
bandit, a fool, a madman, a thief,' the monk taking something of that sort which
has not been given is also Parajika, he is unaffiliated.”

Any monk: ...

Village: One small building is a village, two small buildings... three... four small buildings
is also a village, with people... without people®... enclosed... unenclosed... an established
cattle-rest... a caravan that has settled down for more than four months is also called a
village.

Vicinity of a village: For an enclosed village: the distance an average man standing at
the threshold [of the enclosure] can throw a stone. For an unenclosed village: the
distance an average man standing in the vicinity of a house can throw a stone.

8  Avaharati. Lit. “takes down.” This also has the idiomatic meaning of “steals.”

8  Avaharati. From this point onwards it is translated by its idiomatic meaning.
8  Amanussa. Usually translated “non-human,” referring to beings that are spirits, devas, etc. This may be
the intended meaning here - a village inhabited by non-human beings.
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Wilderness: After setting aside village[s] and the vicinity of village[s], the remainder is
called “wilderness.”

Not given: Whatever is not given, not relinquished, not abandoned; protected, guarded,
owned®, received by another [person]. That is called “not given.”

Considered to be theft: The intention of theft”, the intention of stealing.

Takes: Takes, carries, takes down, disrupts [its] position, makes [it] fall from [its] place,
passes a specified [time]®.

In the case of such [stealing]: A pada, worth a pada, or in excess of a pada.
Kings: King of the land, king of a district, governor of an area, an intermediary
bureaucrat, a magistrate, a minister, or those who command the enactment of maiming

[or] execution.

Bandit: One who takes five masaka, in excess of five masaka, or the equivalent, when it
has not been given, in a manner considered to be theft.

Flog: One strikes with a hand, a foot, a whip, a cane, a half-rod, or by cutting.

Restrain: One restrains him with a binding of ropes, fetters, or chains; or by restriction
to a house, city, village, or town; or one has him guarded by a man.

Exile: One exiles him from a village, town, city, province, or country,
“You are a bandit, a fool, a madman, a thief:” This is verbal abuse.
Of that sort: A pada, worth a pada, or in excess of a pada.

Taking: Taking, carrying, taking down, disrupting [its] position, making [it] fall from [its]
place, passing a specified [time].

Also: This refers to the preceding [rule].

He is Parajika: Just as a yellow leaf released from the branch is incapable of becoming
green, in the same way, after taking a pada, [something] worth a pada, or in excess of a
pada, which has not been given, in a manner considered to be theft, a monk is not a
contemplative, not a son of the Sakyan. Therefore it is said, “He is Parajika.”

Unaffiliated: When there is one action, one recitation, the same training - this is called
“affiliated.” This is not with him. Therefore it is said, “[He is] unaffiliated.”

8  Mamayita. Denominative from mama (“mine”). A more literal rendering could be “thought of as ‘'mine."”
8 Theyyacitta. Lit. “theft-mind.”
%  See below, in the paragraph marked “An action by specification,” for clarification on this last phrase.
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[Table of contents:] In the earth, on the ground, in the sky, in the open air, in water, on a
boat, in a vehicle, in a [carried] load, in a park, in a dwelling, in a field, on land, in a
village, in a wilderness, water, tooth-wood, a forest tree, being transported, deposited
nearby, a toll-house, a living being, a footless being, a biped, a quadruped, a multiped, a
seeker, a safe-keeper, arranged theft, an action by specification, an action when indicated.

In the earth: There is property which has been placed in the earth, buried and
concealed. [Thinking] “I will steal property that is in the earth,” with the intention of
theft, one searches for a partner, shovel, or basket, or one goes [there]: a Dukkata offense.
One cuts wood or vines that have grown there: a Dukkata offense. One digs, arranges, or
removes dirt there: a Dukkata offense. One touches the container: a Dukkata offense.
One makes it move® from its place: a Parajika offense. After making one's own container
enter, one touches [property] worth five or more masaka with the intention of theft: a
Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it enter one's
own container, or one separates off a fistful: a Parajika offense. One touches property that
is strung together, a chain, necklace, waistband, cloak, or wrapping with the intention of
theft: a Dukkata offense. One makes it quiver: a Thullaccaya offense. After grasping the
end of it, one lifts it up: a Thullaccaya offense. One draws it out as it rubs [against its
place]: a Thullaccaya offense. When one makes even as much as the tip of a hair emerge
from the container's mouth: a Parajika offense. In a single undertaking, one drinks ghee,
oil, honey, or molasses worth five or more masaka with the intention of theft: a Parajika
offense. One breaks, cuts, burns, or makes [it] unusable right there®: a Dukkata offense.

On the ground: There is property which has been placed on the ground. [Thinking] “I
will steal property that is on the ground,” with the intention of theft, one seeks a partner
or goes [there]: a Dukkata offense. One touches [it]: a Dukkata offense. One makes it
quiver: a Thullaccaya offense. One makes it move from its place: a Parajika offense.

In the sky: There is property which is in the sky. A peacock, pigeon®, partridge, or
quail; or a cloak, hat, raw gold, or worked gold that splits off and falls. [Thinking] “I will
steal property that is in the sky,” with the intention of theft, one seeks a partner or goes
[there]: a Dukkata offense. One interrupts [its] movement: a Dukkata offense. One
touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it
move from its place: a Parajika offense.

In the open air: There is property which is in the open air. It is hung on a bed, chair, a
rack for robes, a rope for [hanging] robes, a peg in the wall, an ivory [hook], or a tree;
even just on a bowl stand. [Thinking] “I will steal property that is in the open air,” with
the intention of theft, one seeks a partner or goes [there]: a Dukkata offense. One touches
[it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move
from its place: a Parajika offense.

8 Caveti. Lit. “causes to fall.”
% That is, without moving it from its place.
%1 Kapifijara. This word appears nowhere else in the Canon. This rendering is conjectural.
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In water: There is property which has been placed in water. [Thinking] “I will steal
property that is in water,” with the intention of theft, one seeks a partner or goes [there]:
a Dukkata offense. One plunges into or emerges from [the water]: a Dukkata offense.
One touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes it move from its place: a Parajika offense. There [may be] something that grew
there - a blue lotus, a red lotus, a white lotus, a lotus stalk, a fish, or a turtle - that is
worth five masaka or in excess of five masaka. One touches it with the intention of theft:
a Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move from
its place: a Parajika offense.

Boat: By means of which one crosses over [water]. On a boat: There is property which
is on a boat. [Thinking] “I will steal property that is on a boat,” with the intention of theft,
one seeks a partner or goes [there]: a Dukkata offense. One touches [it]: a Dukkata
offense. One makes it quiver: a Thullaccaya offense. One makes it move from its place: a
Parajika offense. [Thinking] “I will steal the boat,” with the intention of theft, one seeks a
partner or goes [there]: a Dukkata offense. One touches [it]: a Dukkata offense. One
makes it quiver: a Thullaccaya offense. One detaches its mooring: a Dukkata offense.
After detaching its mooring, one touches it: a Dukkata offense. One makes it quiver: a
Thullaccaya offense. One makes it shift upriver, downriver, or across, even as much as the
tip of a hair: a Parajika offense.

Vehicle: A litter, carriage, wagon, [or] chariot. In a vehicle: There is property which
has been placed in a vehicle®. [Thinking] “I will steal property that is in a vehicle,” with
the intention of theft, one seeks a partner or goes [there]: a Dukkata offense. One touches
[it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move
from its place: a Parajika offense. [Thinking] “I will steal the vehicle,” with the intention
of theft, one seeks a partner or goes [there]: a Dukkata offense. One touches [it]: a
Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move from its
place: a Parajika offense.

A [carried] load: A load on the head, the shoulder, [or] the waist; or it hangs. With the
intention of theft, one touches a load on a head: a Dukkata offense. One makes it quiver:
a Thullaccaya offense. One makes it go down to the shoulder: a Parajika offense. With
the intention of theft, one touches a load on a shoulder: a Dukkata offense. One makes it
quiver: a Thullaccaya offense. One makes it go down to the waist: a Parajika offense.
With the intention of theft, one touches a load on the waist: a Dukkata offense. One
makes it quiver: a Thullaccaya offense. One grasps it with a hand: a Parajika offense.
With the intention of theft, one sets down a load in a hand onto the ground: a Parajika
offense. With the intention of theft, one takes it up from the ground: a Parajika offense.

Park: A flower-park [or] a fruit-park. In a park: There is property which has been
placed in a park in [one of] four places - in the earth, on the ground, in the sky, in the
open air. [Thinking] “I will steal property which is in a park,” with the intention of theft,

92 “Vehicle” here is in the locative case, which can be rendered with a variety of location-oriented terms,

such as in, on, at, etc. Thus this can also mean “on a vehicle,” “at a vehicle,” and so on.
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one seeks a partner or goes [there]: a Dukkata offense. One touches [it]: a Dukkata
offense. One makes it quiver: a Thullaccaya offense. One makes it move from its place: a
Parajika offense. There [may be] something that grew there - a root, a bark, a leaf, a
flower, or a fruit - that is worth five masaka or in excess of five masaka. One touches it
with the intention of theft: a Dukkata offense. One makes it quiver: a Thullaccaya offense.
One makes it move from its place: a Parajika offense. One [attempts to] take possession of
the park: a Dukkata offense. One causes doubt to arise in the owner: a Thullaccaya
offense. [Thinking] “It will not be mine,” the owner abandons ownership®: a Parajika
offense. Pursuing the issue, the owner is defeated: a Parajika offense. Pursuing the issue,
he defeats [the monk]: a Thullaccaya offense.

In a dwelling: There is property which has been placed in a dwelling in [one of] four
places - in the earth, on the ground, in the sky, in the open air. [Thinking] “I will steal
property which is in a dwelling,” with the intention of theft, one seeks a partner or goes
[there]: a Dukkata offense. One touches [it]: a Dukkata offense. One makes it quiver: a
Thullaccaya offense. One makes it move from its place: a Parajika offense. One [attempts
to] take possession of the dwelling: a Dukkata offense. Doubt arises for the owner: a
Thullaccaya offense. [Thinking] “It will not be mine,” the owner abandons ownership: a
Parajika offense. Pursuing the issue, the owner is defeated: a Parajika offense. Pursuing
the issue, he defeats [the monk]: a Thullaccaya offense.

Field: Where grain or vegetable[s] grow. In a field: There is property which has been
placed in a field in [one of] four places - in the earth, on the ground, in the sky, in the open
air. [Thinking] “I will steal property which is in a field,” with the intention of theft, one
seeks a partner or goes [there]: a Dukkata offense. One touches [it]: a Dukkata offense.
One makes it quiver: a Thullaccaya offense. One makes it move from its place: a Parajika
offense. There [may be] something that grew there - grain or vegetable[s] - that is worth
five masaka or in excess of five masaka. One touches it with the intention of theft: a
Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move from its
place: a Parajika offense. One [attempts to] take possession of the field: a Dukkata
offense. One causes doubt to arise for the owner: a Thullaccaya offense. [Thinking] “It
will not be mine,” the owner abandons ownership: a Parajika offense. Pursuing the issue,
the owner is defeated: a Parajika offense. Pursuing the issue, he defeats [the monk]: a
Thullaccaya offense.

Land: Park-land or dwelling-land. On land: There is property which has been placed on
land in [one of] four places - in the earth, on the ground, in the sky, in the open air.
[Thinking] “I will steal property which is on land,” with the intention of theft, one seeks a
partner or goes [there]: a Dukkata offense. One touches [it]: a Dukkata offense. One
makes it quiver: a Thullaccaya offense. One makes it move from its place: a Parajika
offense. One [attempts to] take possession of the land: a Dukkata offense. One causes
doubt to arise for the owner: a Thullaccaya offense. [Thinking] “It will not be mine,” the
owner abandons ownership: a Parajika offense. Pursuing the issue, the owner is defeated:
a Parajika offense. Pursuing the issue, he defeats [the monk]: a Thullaccaya offense. One
causes the [boundary] post, rope, fence, or wall to be moved: a Dukkata offense. When

9 Dhuram nikkhipati. Lit. “Puts down the responsibility.”
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one undertaking has not concluded: a Thullaccaya offense. When that undertaking has
concluded: a Parajika offense.

In a village: There is property which has been placed in a village in [one of] four places -
in the earth, on the ground, in the sky, in the open air. [Thinking] “I will steal property
which is in a village,” with the intention of theft, one seeks a partner or goes [there]: a
Dukkata offense. One touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya
offense. One makes it move from its place: a Parajika offense.

Wilderness: A wilderness which has been claimed by people. In a wilderness: There is
property which has been placed in a wilderness in [one of] four places - in the earth, on
the ground, in the sky, in the open air. [Thinking] “I will steal property which is in a
wilderness,” with the intention of theft, one seeks a partner or goes [there]: a Dukkata
offense. One touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense.
One makes it move from its place: a Parajika offense. There [may be] something that
grew there - wood, vines, or grass - that is worth five masaka or in excess of five masaka.
One touches it with the intention of theft: a Dukkata offense. One makes it quiver: a
Thullaccaya offense. One makes it move from its place: a Parajika offense.

Water: It is isolated in a container, or it is in a pond or a lake. With the intention of theft,
one touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes it move from its place: a Parajika offense. After making an amount worth five
masaka or in excess of five masaka enter one's own container, one touches it with the
intention of theft: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes it isolated in one's own container: a Parajika offense. One breaks an embankment:
a Dukkata offense. After breaking an embankment, one makes water worth five masaka
or in excess of five masaka go out: a Parajika offense. One makes water worth more than
one masaka and less than five masaka go out: a Thullaccaya offense. One makes water
worth one masaka or less than one masaka go out: a Dukkata offense.

Tooth-wood: Cut or uncut. With the intention of theft, one touches [tooth-wood] worth
five masaka or in excess of five masaka: a Dukkata offense. One makes it quiver: a
Thullaccaya offense. One makes it move from its place: a Parajika offense.

Forest tree: A tree which has been claimed and used by people. With the intention of
theft, one cuts: a Dukkata for each strike. When one strike is left®: a Thullaccaya offense.
When that strike has been done: a Parajika offense.

Being transported: Another's property being transported. With the intention of theft,
one touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes it move from its place: a Parajika offense. [Thinking] “I will lead the transporter
which has the property by the foot,” one makes the first foot move: a Thullaccaya offense.
One makes the second foot move: a Parajika offense. [Thinking] “I will grab fallen
property,” one makes it fall: a Dukkata offense. One touches fallen property worth five

% Ekam paharam andgate. Lit. “There is one strike in the future.” This probably means “When it will only
take one more strike to finish cutting down the tree.”
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masaka or in excess of five masaka with the intention of theft: a Dukkata offense. One
makes it quiver: a Thullaccaya offense. One makes it move from its place: a Parajika
offense.

Deposited nearby: Property placed down nearby. Being told, “Give me my property,”
one says, “I will not get [it]”: a Dukkata offense. One causes doubt to arise for the owner:
a Thullaccaya offense. [Thinking] “He will not give [it] to me,” the owner abandons
ownership: a Parajika offense. Pursuing the issue, the owner is defeated: a Parajika
offense. Pursuing the issue, he defeats [the monk]: a Thullaccaya offense.

Toll-house: Arranged by the king at a mountain-pass, river-crossing, or village entrance:
“Here they may take a toll from one who has entered.” After entering there, one touches
property of value to the king worth five masaka or in excess of five masaka with the
intention of theft: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes the first foot move past the toll-house: a Thullaccaya offense. One makes the
second foot move past: a Parajika offense. Standing within the toll-house, one makes it
fall outside the toll-house: a Parajika offense. One evades the toll-house: a Dukkata
offense.

Living being: This refers to a living human being. One touches [it] with the intention of
theft: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move
from its place: a Parajika offense. [Thinking] “I will lead it by the foot,” one makes the
first foot move: a Thullaccaya offense. One makes the second foot move: a Parajika
offense.

Footless being: A snake [or] fish. One touches one worth five masaka or in excess of
five masaka with the intention of theft: a Dukkata offense. One makes it quiver: a
Thullaccaya offense. One makes it move from its place: a Parajika offense.

Biped: Humans [or] similar beings®. One touches [it] with the intention of theft: a
Dukkata offense. One makes it quiver: a Thullaccaya offense. One makes it move from its
place: a Parajika offense. [Thinking] “I will lead it by the foot,” one makes the first foot
move: a Thullaccaya offense. One makes the second foot move: a Parajika offense.

Quadruped: Elephants, horses, camels, oxen, donkeys, cattle. One touches [it] with the
intention of theft: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes it move from its place: a Parajika offense. [Thinking] “I will lead it by the foot,” one
makes the first foot move: a Thullaccaya offense. One makes the second foot move: a
Thullaccaya offense. One makes the third foot move: a Thullaccaya offense. One makes
the fourth foot move: a Parajika offense.

Multiplexed: Scorpions, centipedes, caterpillars. One touches one worth five masaka or
in excess of five masaka with the intention of theft: a Dukkata offense. One makes it
quiver: a Thullaccaya offense. One makes it move from its place: a Parajika offense.

% Pakkhajata.
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[Thinking] “I will lead it by the foot,” for each foot: a Thullaccaya offense. One makes the
last foot move: a Parajika offense.

Seeker: After seeing property, one describes it, [saying] “Steal the property called such-
and-such”: a Dukkata offense. He steals that property: a Parajika offense for both of
them.

Safe-keeper: When guarding property that has been brought that is worth five masaka
or in excess of five masaka, one touches it with the intention of theft: a Dukkata offense.
One makes it quiver: a Thullaccaya offense. One makes it move from its place: a Parajika
offense.

Arranged theft: After many people arrange it, one person steals the property: a Parajika
offense for all of them.

An action by specification: One makes a specification, [saying] “Before the meal, after
the meal, at night, or during the day; at that specified [time] steal that property”: a
Dukkata offense. He steals that property at the specified [time]: a Parajika offense for
both of them. He steals that property before or after the specified [time]: no offense for
the originator, a Parajika offense for the stealer.

An action when indicated: One designates an indication, [saying] “I will wink my eye, I
will lift my eyebrow, or I will nod my head; at that indication, steal that property”: a
Dukkata offense. He steals that property when indicated: a Parajika offense for both of
them. He steals that property before or after the indication: no offense for the originator,
a Parajika offense for the stealer.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
Thinking [it is] that, he steals that: a Parajika for both of them.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
Thinking [it is] that, he steals something else: no offense for the originator, a Parajika
offense for the stealer.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
Thinking [it is] something else, he steals that: a Parajika for both of them.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
Thinking [it is] something else, he steals something else: no offense for the originator, a
Parajika offense for the stealer.

A monk commands a monk, “Tell such-and-such, 'May such-and-such say to such-and-such
- let such-and-such steal the property called such-and-such”:% a Dukkata offense. He tells

%  As the text refers to each person in the chain of command as itthannama (lit. “name here,” rendered
here as “such-and-such”), it difficult to ascertain exactly how many people are involved in this example.
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the next person: a Dukkata offense. The stealer accepts: a Thullaccaya offense for the
originator. He steals that property: a Parajika offense for all of them.

A monk commands a monk, “Tell such-and-such, 'May such-and-such say to such-and-such
- let such-and-such steal the property called such-and-such”: a Dukkata offense. He tells
someone else: a Dukkata offense. The stealer accepts: a Dukkata offense. He steals that
property: no offense for the originator, a Parajika offense for the commander and for the
stealer.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
After going, he comes back, [and says] “I am not able to steal that property.” He
commands again, “When you are able, then steal that property”: a Dukkata offense. He
steals that property: a Parajika offense for both of them.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
After commanding, he is remorseful, but does not make [him] hear “Don't steal.” He
steals that property: a Parajika offense for both of them.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
After commanding, he is remorseful, and makes [him] hear “Don't steal.” [Saying] “I was
commanded by you,” he steals that property: no offense for the originator, a Parajika
offense for the stealer.

A monk commands a monk, “Steal the property called such-and-such”: a Dukkata offense.
After commanding, he is remorseful, and makes [him] hear “Don't steal.” [Saying] “Very
well,” he desists: no offense for both of them.

By means of five factors there is a Parajika offense for one taking that which has not been
given: it is claimed by another, one perceives it as claimed by another, it is valuable
property, it is five masaka or in excess of five masaka, and the intention of theft is present.
One touches [it]: a Dukkata offense. One makes it quiver: a Thullaccaya offense. One
makes it move from its place: a Parajika offense.

By means of five factors there is a Thullaccaya offense for one taking that which has not
been given: it is claimed by another, one perceives it as claimed by another, it is low-value
property, it is in excess of one masaka and” less than five masaka, and the intention of
theft is present. One touches [it]: a Dukkata offense. One makes it quiver: a Dukkata
offense. One makes it move from its place: a Thullaccaya offense.

By means of five factors there is a Dukkata offense for one taking that which has not been
given: it is claimed by another, one perceives it as claimed by another, it is low-value
property, it is one masaka or less than one masaka, and the intention of theft is present.

9  While the text states “or” (va), the context seems to require “and” (ca). This may be a textual error

cause by the visual similarity between the two words in Simhala-script.
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One touches [it]: a Dukkata offense. One makes it quiver: a Dukkata offense. One makes
it move from its place: a Dukkata offense.

By means of six factors there is a Parajika offense for one taking that which has not been
given: one does not perceive it as one's own, it was not taken on trust, it was not [taken]
temporarily, it is valuable property, it is five masaka or in excess of five masaka, and the
intention of theft is present. One touches [it]: a Dukkata offense. One makes it quiver: a
Thullaccaya offense. One makes it move from its place: a Parajika offense.

By means of six factors there is a Thullaccaya offense for one taking that which has not
been given: one does not perceive it as one's own, it was not taken on trust, it was not
[taken] temporarily, it is low-value property, it is in excess of one masaka or less than five
masaka, and the intention of theft is present. One touches [it]: a Dukkata offense. One
makes it quiver: a Dukkata offense. One makes it move from its place: a Thullaccaya
offense.

By means of six factors there is a Dukkata offense for one taking that which has not been
given: one does not perceive it as one's own, it was not taken on trust, it was not [taken]
temporarily, it is low-value property, it is one masaka or less than one masaka, and the
intention of theft is present. One touches [it]: a Dukkata offense. One makes it quiver: a
Dukkata offense. One makes it move from its place: a Dukkata offense.

By means of five factors there is a Dukkata offense for one taking that which has not been
given: it is not claimed by another, one perceives it as claimed by another, it is valuable
property, it is five masaka or in excess of five masaka, and the intention of theft is present.
One touches [it]: a Dukkata offense. One makes it quiver: a Dukkata offense. One makes
it move from its place: a Dukkata offense.

By means of five factors there is a Dukkata offense for one taking that which has not been
given: it is not claimed by another, one perceives it as claimed by another, it is low-value
property, it is in excess of one masaka or less than five masaka, and the intention of theft
is present. One touches [it]: a Dukkata offense. One makes it quiver: a Dukkata offense.
One makes it move from its place: a Dukkata offense.

By means of five factors there is a Dukkata offense for one taking that which has not been
given: it is not claimed by another, one perceives it as claimed by another, it is low-value
property, it is one masaka or less than one masaka, and the intention of theft is present.
One touches [it]: a Dukkata offense. One makes it quiver: a Dukkata offense. One makes
it move from its place: a Dukkata offense.

Non-offense[s]: Perceiving it as one's own; it is taken on trust; it is [taken] temporarily;

it is claimed by a ghost; it is claimed by an animal; perceiving it as discarded; for one who
is crazy; [and] for the first offender.
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On this occasion [some] group-of-six monks, after going to a [place where] laundry was
spread, stole the launderer's goods. They were regretful, [thinking] “A training-rule has
been designated by the Blessed One. Perhaps we have committed a Parajika offense.”
They reported this matter to the Blessed One. “Monks, you have committed a Parajika
offense.”

On this occasion a certain monk, after going to a [place where] laundry was spread and
seeing an expensive cloth, gave rise to the intention of theft. He was regretful, [thinking]
“A training-rule has been designated by the Blessed One. Perhaps I have committed a
Parajika offense.” He reported this matter to the Blessed One. “Monk, there is no offense
in the arising of a mind state.”

On this occasion a certain monk, after going to a [place where] laundry was spread and
seeing an expensive cloth, touched it with the intention of theft. He was regretful...
“Monk, this is not a Parajika offense. This is a Dukkata offense.”

On this occasion a certain monk, after going to a [place where] laundry was spread and
seeing an expensive cloth, made it quiver with the intention of theft. He was regretful...
“Monk, this is not a Parajika offense. This is a Thullaccaya offense.”

On this occasion a certain monk, after going to a [place where] laundry was spread and
seeing an expensive cloth, made it move from its place with the intention of theft. He was
regretful... “Monk, you have committed a Parajika offense.”

On this occasion a certain alms-going monk, after seeing an expensive upper covering,
gave rise to the intention of theft... touched it... made it quiver... made it move from its
place with the intention of theft. He was regretful... “Monk, you have committed a
Parajika offense.””

On this occasion a certain monk, after seeing property during the day, made [note of] its
characteristic[s], [thinking] “I will steal it at night.” Thinking it was that, he stole that...
thinking it was that, he stole something else... thinking it was something else, he stole
that... thinking it was something else, he stole something else. He was regretful... “Monk,
you have committed a Parajika offense.”

On this occasion a certain monk, after seeing property during the day, made [note of] its
characteristic[s], [thinking] “I will steal it at night.” Thinking it was that, he stole his own
property. He was regretful... “Monk, this is not a Parajika offense. This is a Dukkata
offense.”

On this occasion a certain monk with the intention of theft touched another's property
that was being carried as a load on [someone's] head... made it quiver... made it go down
to the shoulder... touched [property] that was being carried as a load on [someone's]

% This passage is abbreviated in the original text in the same way that it is here. However, it should be
noted that, as indicated in the prior section, touching the object to be stolen is a Dukkata, making it
quiver is a Thullaccaya, and moving it is a Parajika.
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shoulder... made it quiver... made it go down to the hip... touched [property] that was
being carried as a load on [someone's] hip... made it quiver... grasped it with a hand... set
down a load in a hand onto the ground... took it up from the ground. He was regretful...
“Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after spreading out a robe in the open air, entered [his]
dwelling. A certain monk, [thinking] “May this robe not be lost,” put it away. After
coming out, he asked that monk, “Venerable, who took away my robe?” He said, “It was
taken away® by me.” “You'” took that. You are not a contemplative.” He was regretful...
“What was your mind state., monk?” “It was an idiom'", Blessed One.” “Monk, there is
no offense in an idiom.”

On this occasion a certain monk, after setting a robe down on a chair... a sitting-cloth on a
chair... a bowl under a chair, entered [his] dwelling. A certain monk, [thinking] “May this
bowl not be lost,” put it away. After coming out, he asked that monk, “Venerable, who
took away my bowl?” He said, “It was taken away by me.” “You took that. You are not a
contemplative.” He was regretful... “What was your mind state., monk?” “It was an
idiom, Blessed One.” “Monk, there is no offense in an idiom.”

On this occasion a certain nun, after spreading a robe on a fence, entered [her] dwelling.
A certain nun, [thinking] “May this robe not be lost,” put it away. After coming out, she
asked that nun, “Lady, who took away my robe?” She said, “It was taken away by me.”
“You took that. You are not a contemplative.” She was regretful. That nun reported this
matter to the nuns. The nuns reported this matter to the monks. The monks reported this
matter to the Blessed One... “Monks, there is no offense in an idiom.”

On this occasion a certain monk, after seeing a cloak that had been taken up by a
whirlwind, grasped it, [thinking] “I will give it to its owners.” Its owners accused that
monk, “You are not a contemplative.” He was regretful... “What was your mind state.,
monk?” “I did not have the intention of theft, Blessed One.” “Monk, there is no offense
when there is no intention of theft.”

On this occasion a certain monk, after seeing a head-dress that had been taken up by a
whirlwind, [thinking] “The owners already saw,”'** grasped it with the intention of theft.
Its owners accused that monk, “You are not a contemplative.” He was regretful... “Monk,
you have committed a Parajika offense.”

% Avahata. The past participle of avaharati. As noted above, this has the literal meaning of “take down”

or “take away,” and is often used idiomatically to mean “steal.” This story illustrates a case where this
distinction became relevant.

100 This pronoun is actually in the third person in the text. (“He took that, you are not a contemplative.”) In
keeping with standard English usage it has been shifted to second person, to match the other pronoun.

101 Niruttipatha. Nirutti (verbal expression) + patha (way, manner). A “way of speaking.”

102 Pure samika passanti. Although the verb passanti is present tense, since pure is an indeclinable adverb
that means “before” or “previously,” it would appear that the past tense is indicated.
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On this occasion a certain monk, after going to a cemetery, took a discarded item from an
unbroken'® body. A ghost was living in that body. Then the ghost said to that monk,
“Bhante, don't take my cloak.” The monk left without taking [heed]'®. Then that body,
after rising up, followed closely behind that monk. Then that monk, after entering [his]
dwelling, closed the door. Then that body fell down right there. He was regretful...
“Monk, there is no Parajika offense. Monks, a discarded item is not to be taken from an
unbroken body. If one takes it: a Dukkata offense.”

On this occasion a certain monk, when robe[s] were being distributed for the community,
with the intention of theft caused a ticket'® to be shifted and took a robe. He was
regretful... “Monk, you have committed a Parajika offense.”

On this occasion Venerable Ananda was at the sauna. He dressed himself in a certain
monk's lower robe, thinking it was his own. Then that monk said to Venerable Ananda,
“Venerable Ananda, why did you dress yourself with my robe?” “I perceived it as mine,
Venerable.” They reported this matter to the Blessed One. “Monks, there is no offense for
one who perceives it as his own.”

On this occasion several monks who were ascending Vulture Peak Mountain, after seeing
the remains of a lion's meal, cooked and ate it. They were regretful... “Monks, there is no
offense in the remains of a lion's meal.”

On this occasion several monks who were ascending Vulture Peak Mountain, after seeing
the remains of a tiger's meal... panther's meal... hyena's meal... wolf's meal, cooked and
ate it. They were regretful... “Monks, there is no offense in something claimed by an
animal.”

On this occasion a certain monk, when rice was being distributed for the community,
[said] “Give a portion for someone else,” and took it without basis'®. He was regretful...
“Monk, this is not a Parajika offense. This is a Pacittiya offense for deliberate false
speech.”

On this occasion a certain monk, when consumables... cakes... sugar-cane... fruit was
being distributed for the community, [said] “Give a portion for someone else,” and took it
without basis. He was regretful... “Monk, this is not a Parajika offense. This is a Pacittiya
offense for deliberate false speech.”

On this occasion, when it was difficult to obtain alms, a certain monk entered a porridge-
house and took a bowlful of rice with the intention of theft. He was regretful... “Monk,
you have committed a Parajika offense.”

103 Abhinna. Lit. “not broken.” The usual expression for “non-decomposed” is akhayita.

104 Anadiyanta. Literally “not taking,” it can also have the idiomatic meaning “not taking heed.” Thus it us
unclear whether the monk left without taking the cloak, or took the cloak and left without paying
attention to the ghost's request. The story seems to imply the latter, but does not preclude the former.
Kusa. This usually refers to a kind of grass. Monks may have used blades of grass as markers for a
means of distributing supplies, as per “drawing straws” or a similar method.

196 That is, without a basis for his claim that the food was for another person.
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On this occasion, when it was difficult to obtain alms, a certain monk entered a steak-
house and took a bowlful of meat... a cake-house and took a bowlful of cakes... of
sakkhali... of modaka'®” with the intention of theft. He was regretful... “Monk, you have
committed a Parajika offense.”

On this occasion a certain monk, after seeing [some] equipment during the day, made
[note of] its characteristic[s], [thinking] “I will steal it at night.” Thinking it was that, he
stole that... thinking it was that, he stole something else... thinking it was something else,
he stole that... thinking it was something else, he stole something else. He was regretful...
“Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after seeing [some] equipment during the day, made
[note of] its characteristic[s], [thinking] “I will steal it at night.” Thinking it was that, he
stole his own property. He was regretful... “Monk, this is not a Parajika offense. This is a
Dukkata offense.”

On this occasion a certain monk, after seeing a pouch on a chair, [thought] “[By] taking
[that] from here I will be Parajika,” after making it shift with his own chair, took it. He
was regretful... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk stole a robe that was on a robe-pole. He was regretful...
“Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after stealing a robe in a dwelling, [thought] “[By]
walking out from here I will be Parajika.” He did not walk out of the dwelling... “Monks,
[whether] the foolish man walks out or not, this is a Parajika offense.”

On this occasion two monks were companions. One monk entered a village for alms.
When food was being distributed for the community, the second monk took a share for his
companion. Trusting in his [approval], he ate [it]. After finding out, he'%® accused that
[monk], “You are not a contemplative.” He was regretful... “What was your intention,
monk?” “I was taking it on trust, Blessed One.” “Monk, there is no offense in taking on
trust.”

On this occasion many monks were making robes. When food was being distributed for
the community, after bring back provisions for all of them, they put them down nearby. A
certain monk ate a certain [other] monk's provision, thinking it was his own. After finding
out, he accused that [monk], “You are not a contemplative.” He was regretful... “What
was your intention, monk?” “I perceived it as mine, Blessed One.” “Monk, there is no
offense for one who perceives it as his own.”

07 These two terms (sakkhali and modaka) are of uncertain meaning. PED defines both as “sweetmeat.”
18 Presumably the first monk is intended here. In the Canon pronouns are often used without clear
indication of who they refer to, leaving the reader to identify the intended person by context.
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On this occasion many monks were making robes. When food was being distributed for
the community, a certain monk brought back provisions with a certain [other] monk's bowl
and put it down nearby. The monk who owned that bowl ate, thinking it was his own.
After finding out, he accused that [monk], “You are not a contemplative.” He was
regretful... “Monk, there is no offense for one who perceives it as his own.”

On this occasion mango-thieves, after felling a mango-tree, took the property'® and left.
The owners pursued the thieves. The thieves, after seeing the owners, dropped the
property and ran. Perceiving it as discarded, monks had it offered and ate it. The owners
accused those monks, “You are not contemplatives.” They were regretful... “What were
your intentions, monks?” “We perceived it as discarded, Blessed One.” “Monks, there is
no offense for one who perceives it as discarded.”

On this occasion apple-thieves... breadfruit-thieves... jackfruit-thieves... palmfruit-
thieves... sugarcane-thieves... timbaru''°-thieves, after gathering timbaru[-fruit], took the
property and left. The owners pursued the thieves. The thieves, after seeing the owners,
dropped the property and ran. Perceiving it as discarded, monks had it offered and ate it.
The owners accused those monks, “You are not contemplatives.” They were regretful...
“What were your intentions, monks?” “We perceived it as discarded, Blessed One.”
“Monks, there is no offense for one who perceives it as discarded.”

On this occasion mango-thieves, after felling a mango-tree, took the property and left.
The owners pursued the thieves. The thieves, after seeing the owners, dropped the
property and ran. Monks, [thinking] “The previous owners are understanding,” ate with
the intention of theft. The owners accused those monks, “You are not contemplatives.”
They were regretful... “Monks, you have committed Parajika offenses.”

On this occasion apple-thieves... breadfruit-thieves... jackfruit-thieves... palmfruit-
thieves... sugarcane-thieves... timbaru-thieves, after gathering timbaru[-fruit], took the
property and left. The owners pursued the thieves. The thieves, after seeing the owners,
dropped the property and ran. Monks, [thinking] “The previous owners are
understanding,” ate with the intention of theft. The owners accused those monks, “You
are not contemplatives.” They were regretful... “Monks, you have committed Parajika
offenses.”

On this occasion a certain monk took a mango for the community''! with the intention of
theft... an apple... breadfruit... jackfruit... palmfruit... sugarcane... timbaru[-fruit] for the
community with intention of theft. He was regretful... “Monk, you have committed a
Parajika offense.”

On this occasion a certain monk, after going to a flower-garden, took picked flowers worth
five masaka with the intention of theft. He was regretful... “Monk, you have committed a
Parajika offense.”

199 Presumably the mangoes.
119 Probably a variety of fruit, due to its context. Its exact identity is unknown.
1 Sanghassa. This can mean either “for the community” or “belonging to the community.”
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On this occasion a certain monk, after going to a flower-garden and picking flowers worth
five masaka, took them with the intention of theft. He was regretful... “Monk, you have
committed a Parajika offense.”

On this occasion a certain monk, when going to a village, said to a certain [other] monk,
“Venerable, I [will] avoid your attendant-family''* which was mentioned.” After going, he
caused [them] to bring one cloak, [and] used it himself. After finding out, he accused that
[monk], “You are not a contemplative.” He was regretful... “Monk, this is not a Parajika
offense. Monks, one is not to say 'l [will] avoid what was mentioned.' If anyone says
[that]: a Dukkata offense.”!!3

On this occasion a certain monk went to a village. A certain [other] monk said to that
monk, “Venerable, avoid my attendant-family which was mentioned.” After going, he
caused [them] to bring a pair of cloaks. He used one himself, and gave one to the [other]
monk. After finding out, he accused that [monk], “You are not a contemplative.” He was
regretful... “Monk, this is not a Parajika offense. Monks, one is not to say 'Avoid what was
mentioned.' If anyone who says [that]: a Dukkata offense.”

On this occasion a certain monk, when going to a village, said to a certain [other] monk,
“Venerable, I [will] avoid your attendant-family which was mentioned.” And he also said,
“Avoid what was mentioned.” After going, he caused [them] to give a quantity'!* of ghee, a
measure of sugar, a bucket of rice, and used them himself. After finding out, he accused
that [monk], “You are not a contemplative.” He was regretful... “Monk, this is not a
Parajika offense. Monks, one is not to say 'l [will] avoid what was mentioned,' and one is
not to say 'Avoid what was mentioned.' If anyone says [that]: a Dukkata offense.”

On this occasion a certain man carrying an expensive jewel was on a traveling-road with a
certain monk. Then that man, after seeing a toll-house, put the jewel in the pouch of that
monk, who did not know!'>. After passing the toll-house, he took [it back]. He was
regretful... “What was your intention, monk?” “I did not know, Blessed One.” “Monk,
there is no offense for one who does not know.”

On this occasion a certain man carrying an expensive jewel was on a traveling-road with a
certain monk. Then that man, after seeing a toll-house, pretended to be sick and gave his
property to that monk. Then that man, after passing the toll-house, said to that monk,
“Bhante, give me my property; I am not unhealthy.” “Sir, why did you act like that?” Then
the man reported this matter to that monk. He was regretful... “What was your intention,
monk?” “I did not know, Blessed One.” “Monk, there is no offense for one who does not
know.”

12 Upatthaka-kula. This probably means the family that attends to his needs - robes, food, medicine, etc.
113 The offence here may be for making a promise which one intends to break. It may instead be a case of
mincing words with deceitful intent, as the verb “avoid” (vajjemi) is technically in the present tense. In
either case it does not qualify as a full-fledged lie, which would be a Pacittiya offence.

Alhaka. A liquid measure of uncertain quantity.

115 That is, did not know the jewel was in his pouch.

114
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On this occasion a certain monk was on a traveling-road with a caravan. A certain man,
after cajoling that monk with food and seeing a toll-house, gave an expensive jewel to that
monk, [saying] “Bhante, make this jewel pass the toll-house.” Then that monk made that
jewel pass the toll-house. He was regretful... “Monk, you have committed a Parajika
offense.”

On this occasion a certain monk, out of compassion, freed a pig that was caught in a trap.
He was regretful... “What was your intention, monk?” “I was intent on compassion,
Blessed One.” “Monk, there is no offense for one who is intent on compassion.”

On this occasion a certain monk, [thinking] “The previous owners are understanding,”
with the intention of theft, freed a pig that was caught in a trap. He was regretful...
“Monk, you have committed a Parajika offense.”

On this occasion a certain monk, out of compassion, freed a deer... a fish that was caught
in a trap. He was regretful... “What was your intention, monk?” “I was intent on
compassion, Blessed One.” “Monk, there is no offense for one who is intent on
compassion.”

On this occasion a certain monk, [thinking] “The previous owners are understanding,”
with the intention of theft, freed a deer... a fish that was caught in a trap. He was
regretful... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after seeing property in a vehicle, [thinking] “[By] taking
it from here 1 will be Parajika,” after walking past it and making it move onward, took it.
He was regretful... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk took a piece of meat that had been lifted up by a hawk,
[thinking] “T will give [it] to the owners.” The owners accused that monk, “You are not a
contemplative.” He was regretful... “Monk, there is no offense when there is no intention
of theft.”

On this occasion a certain monk, with the intention of theft, took a piece of meat that had
been lifted up by a hawk, [thinking] “The previous owners are understanding.” The
owners accused that monk, “You are not a contemplative.” He was regretful... “Monk, you
have committed a Parajika offense.”

On this occasion [some] people bound a raft and set it floating in the Aciravati river. The
bonds broke, and the timber was scattered. Perceiving it as discarded, monks pulled it
out. The owners accused those monks, “You are not contemplatives.” They were
regretful... “Monks, there is no offense for one who perceives it as discarded.”

On this occasion [some] people bound a raft and set it floating in the Aciravati river. The

bonds broke, and the timber was scattered. [Thinking] “The previous owners are
understanding,” monks pulled it out with the intention of theft. The owners accused those
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monks, “You are not contemplatives.” They were regretful... “Monks, you have committed
Parajika offenses.”

On this occasion a certain cow-herder, after hanging [his] cloak on a tree, went to excrete.
Perceiving it as discarded, a certain monk took it. Then that cow-herder accused the
monk, “You are not a contemplative.” He was regretful... “Monk, there is no offense for
one who perceives it as discarded.”

On this occasion a cloak released from a washerman's hand stuck to the leg of a certain
monk who was crossing the river. [Thinking] “I will give it to the owners,” the monk took
it. The owners accused the monk, “You are not a contemplative.” He was regretful...
“Monk, there is no offense when there is no intention of theft.”

On this occasion a cloak released from a washerman's hand stuck to the leg of a certain
monk who was crossing the river. [Thinking] “The previous owners are understanding,”
the monk took it with the intention of theft. The owners accused the monk, “You are not a
contemplative.” He was regretful... “Monk, you have committed a Parajika offense.”

On this occasion a certain monk, after seeing a pot of ghee, used it bit by bit. He was
regretful... “Monk, this is not a Parajika offense. This is a Dukkata offense.”

On this occasion many monks went after making an arrangement, “We will steal property.”
One [of them] stole property. They said to him, “We are not Parajika. [Only] he who stole
is Parajika.” They reported this matter to the Blessed One... “Monks, you have committed
Parajika offenses.”

On this occasion many monks, after making an arrangement and stealing prope